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MY THo aa TALES FROM THE WHITE MOUNTAIN APACHE, 


By Piuiny EarLteE Goppbarb. 


INTRODUCTION. 


These myths and tales are the free translations of texts reeorded in 
the dialeet of the White Mountain Apache. The texts themselves with 
word for word translations follow as Part IV of the volume. They were 
recorded, with one exception, durmg the winter of 1910 as a part of the 
studies made mm the Southwest under the vearly grant of Mr. Areher M. 
Huntington. The creation myth, secured from Noze, differs in important 
ineidents from the versions given above from the San Carlos as well as 
from versions secured from: other White Mountain Apache. It should 
not be assumed that these differenees are tribal, tt is more probable that 
they are individual, since forms from the San Carlos and Navajo are closely 
similar to each other. 

The greater number of the remaining narratives were secured from the 
father of Frank Crockett, the interpreter employed. Several of these are 
ceremonial and religious in their charaeter and probably would not have 
been given except for the son’s influence. Two of these were later seeured 
from San Carlos informants m1 more extended form but highly corroborative 
in their general agreement. 

The main purpose in recording these narratives was to seeure sufflerent 
and varied connected texts in the dialect of the White Mountain Apache. 
As a colleetion of inythology and folklore it is probably far from eomplete. 
It is assumed, however, to be fairly representative. 
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(Creation AMiyti.* 


There were many houses there. .\ maiden went from the settlement to 
the top of a high mountain * and came where the rays of the rising Sun first 
strike. She raised her skirt and the “breath”? of the Sun entered her. 
She went up the mountain four mornings, and four times the breath of the 
Sun penetrated ber. This girl who had never been married became preg- 
pant and the people were making remarks about it. 

She went up the mountain on four successive days and four days after 
that, eight days altogether, she gave birth to a child. Four days later, 
the child stood on its feet. His fingers and toes were webbed and he had 
neither eyebrows nor evelashes and the hairs on his head were scattered, 
ene ina place. Tits ears were round with only the openings. Everyone 
smd he did not look ike a man. After four more days he walked well 
and played with the other ehildren. 

His mother went again to the east and lay down under a place where 
water Was dripping. The water fell into her as it dripped from the hang- 
Ing alge. She did this four times and beeame pregnant. After four days 
thes all saw that her abdomen was enlarged and when she had been in that 
eondition four days, eight days in all, she gave birth to anether ehild. 
When it was four days old it stood up and was able to walk well. Its 
appearance was like that of the first child. Tt had webbed hands and feet 
and was without hair. It had round ears with holes only. The ehildren 
walked about together, the head of one being higher than that of the ether. 

The people were asking, “Whose children are these going about?” 
They wanted to know who would make them like human beings. “* Who are 
the kin of the woman whose children are going abeut among ns?" The 
mother had a sister whe wondered why the people were saving these things, 
for the boys had a father who lived a long way off. 

The boys were eight days old and big enough to ran about and were 
becoming intelligent. They asked their mother where their father was 
living. * Whe do vou ask?" she said. * Yon cannot go to him.” * Why 


1 Told by a White Mountain Apache called Noze, ac Riee. Arizona. in January, 1910. 
Noze was a native of Cedar Creek and came to the San Carlos Reservation when it was 
organized. We was fora tong time the chief of a considerable band whieh in 1910 had greatly 
dwindled. THe died some time between 1910 and the next visit in LOT 4. 

> This mountain was said to be called és J2éiaist and to stand by the ocean at the south. 
This is a remarkable statement as east would have been expected and as is so stated in fact 
in a following paragraph 

3 ‘This makes the boys brothers in our use of the word. They are always so called in 
the Navajo account according to which their mothers were sisters ALatthews, 105. 
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do you say that? Why do you hide our father from us?” the boys asked. 
“Well, do you really want to go where your father lives?” she asked them. 
“Why do you suppose we are asking?” the boys replied. “We will go 
where our father lives.” Their mother told them that they were talking 
foolishly, that the distanee was great, and that they would not be able to go. 
The boys insisted but were again discouraged by their mother. They 
finally said that it must be they had no father if they could not go to him. 
The mother then consented and said they three would go to the top of a 
creat mountain. She cut a supply of meat and after four days, when it 
was near dawn, they started. They eame to the top of the mountain when 
it was dav and stood there facing the Sun. The woman stood between the 
boys holding them by the hand. When the sun was rising she said: “Look, 
your father is rising. Observe well. His breath streams out from four 
sides. Go towards the streaming out of his breath. There are dangerous 
things living in the east. What have you to go with?” She had a brown 
fly and she gave it to the boys, that it might sit by their ears. The fly was 
to show them the way and tell them where the dangerous ones lived. 

She told them they were to start at midday. They remained there 
until the sun reaehed the sky hole.t| They then went four times around the 
trees on top of the mountain. The woman started home and the boys 
set out on their journey. 

The boys went toward the east but the Sun was going in the opposite 
direction.2. The boys sat down and eried. A Raven, spreading out his 
wings, alighted nearby and asked the boys why they were erying. The 
boys replied that their father hved over there and that they were going to 
visit him. The Raven asked if they were earrying anything m the wavy of 
food with them. They replied that they had some meat. The Raven said 
they might ride on his baek if they would give him some of the meat. The 
fly told them it would be all right to ride on the Raven, that the Raven 
eould sce half the way and that there someone was living who knew the 
remainder of the way. They were told by the Raven to break up the meat 
and put the pieees in his mouth, that two of the pareels would sustain him 
until he finished the journey as far as he knew the way. They were direeted 
to get on the Raven's back. The Raven began by flying near the ground, 
then went higher and higher, eircling around. A hot rain fell but the 
Raven covered them with his wings. They kept putting the meat into the 
Raven’s mouth. When they had fed the Raven two pieces of the meat 
they passed through a cloud where the large Eagle lived. The Raven 


Lt At the center of the sky. 
- And therefore the boys were not seen by the Sun. 
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told them that that one (the Eagle) would now take them, that he knew all 
the places because he saw everything upon the earth; that he himself would 
go back. 

The Eagle asked them where they were going, saymg that he lived in a 
dangerous place. The boys indicated the direction they were going, saying 
they had been told their father lived there. Eagle said it was true their 
father lived at that place and asked if they had heard about his house. 
The boys rephed that their mother had told them that the Sun was their 
father and that he lived over there. Beeause she had told them this they 
were on their way to see him. Eagle asked them by what means they 
intended to go, saving even he was m danger from the Sun. The fly staying 
by the ear of one of the boys flew away and soon returned with the statement 
that the dangerous places did exist and that Eagle, with whom they were 
sitting, was the one who knew and was in control of these dangerous places. 
Before the house of the Sun was ice, interlocked Hke fallen timber. Eagle 
addressed the boys, asking if they had with them anything from the earth, 
meaning meat. They replied that they had and each of the boys took some 
from his pocket. Eagle asked for some of it, which when it was given him 
he ate. 

Eagle then said they would set out, for he knew the trail. He requested 
them to put meat in his mouth as he flew with them, mdicating the amount 
which would be sufficient for the trail. When they were seated on the Kagle 
he started down with them, circling around as he flew. A storm of hail 
fell on thei, the hailstones being large with thirty-two points.! The eagle 
protected the boys by covering them with his wings which were rolled back 
over them. When they had passed throngh the storm Eagle asked that 
meat be put in his mouth. When he had been fed he flew away with 
the boys and went through a hole which was there for him. When he came 
to the trail he alighted and pointing out the path told them that it led to 
the house of the Sun.2. He said that he himself would now turn back home. 

The boys went forward until they crossed a shallow valley beyond which 
was the honse, whieh had projections running out in four directions. When 
they walked with their eves elosed the house went out of sight, but when 
they opened their eyes the house settled down again. It did this four times 
and then it stood firmly. The two boys walked on and coming to the house, 
stood in front of the entrance. .An old woman who was the wife of the 


Sun sat there. 


1 The sacred numbers are 4, 12, and 32. 
2 This method of making the journey has not been encountered before in this connec- 


tion, but is an incident in a European story secured from the San Carlos, p. 82, above. The 
usual account ineludes a series of obstacles some of which resemble the incidents of a European 
story. See p. 116 below. 
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She advised them to go on wherever they were intending to go, since a 
person of mean disposition was soon to arrive. The woman who spoke to 
them was really handsome but she sat there in the form of an old woman. 
The boys replied that they had been told that their father lived there, and 
that they had started to come that morning. The woman replied that she 
did not know who their father was. The boys said that the Sun was their 
father and they had come to visit him. The woman then asked who had 
told them that the Sun was their father. They said their mother had told 
them so. The woman told them that their father would soon return and 
asked them to be seated on a chair she indicated. When they were seated, 
the chair kept whirling around with them. When the chair would lift up 
the woman would make it come down agam. When the woman saw the 
chair come down again she announced herself as nearly convineed they had 
spoken the truth. 

Saying that the Sun was now coming close, she took four silk blankets ! 
of different colors which had been sewed together projecting in four diree- 
tions and rolled the boys up in them. She put them into an inside room. 
They heard the Sun come back and heard him speak. “ Old woman, where 
are the two men who eume here?” he asked. The woman replied: “I 
have not seen anyone. No one has been here.’ “ You say there is no one. 
They must have come, for here are their tracks,” the Sun replied. “You 
must have been cohabiting with someone else. You say vou travel over 
this broad earth and that vou do not visit anyone. You must have been 
deceiving me about it for two men came in from that trail saying they are 
your ehildren,” his wife said. The Sun asked that they be brought in, 
and the woman opened the door, brought in the roll of blankets, and threw 
it down. The Sun shook the blankets and two men stood up. The Sun 
spoke: “Hesh, do you consider these to be my children? They do not 
look like me.” He steod by them and repeated his question, eallmg atten- 
tion to their webbed hands and feet and their round ears.“ Are vou really 
my children?” he asked them. “Who is ealled the Sun, 1 wonder?” the 
youngest of the boys said, and water fell from his eves. ‘‘ Well, maybe you 
are my children, Sit here and wait,” the Sun said. Their fly looked 
around and reported that the man was their father. After examining the 
room everywhere, the inner corners, the windows, and door, the fly told 
them that ordeals were being prepared for them. He said that soon a 
blazing sky would be arranged, into which they would be thrown. The 
fly looked around for downy feathers which he gave the boys. 

When the Sun had finished eating he asked that those who said they were 


1 Clouds according to the Navajo account, Matthews, 111; and below, p. 117. 
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the Sun’s children should be brought in. He threw them into the place of 
danger. He pushed them in with lightning whieh had sharp spines. Thev 
turned into downy feathers and stood in front of him again. ‘It is true,” 
the Sun said. He threw them in four times, pushing them down. Each 
time they turned into feathers and came back in front of the Sun as before. 
The Sun then said he was eonvineed that they were his children. His 
wife said: “They told you they were your children, but you have treated 
them badly.” The Sun rephed: ‘They certainly are my ehildren but 1 
did not believe it before.” The Sun asked his wife to prepare a sweatlodge 
as soon as they had eaten. 

She made a sweatlodge covered with a blue blanket on one side, a black 
one on another side, a white one on another side, and a yellow one on another 
side. His wife had the stones heated red hot, like red hot iron. They 
three went right in, but the Sun only came out again. When the bath had 
been heated the fourth time the boys were as if they had been botled. He 
pushed back the skin whieh was between their fingers and toes. He fixed 
for them their lower leg muscles, their knees, their thighs, their bieeps, 
their elbows, and their lower arms. He made the hair of their heads come 
to their hips, twisting it off at that length. He made their ears, their 
evelashes, and their eyebrows, their noses, their mouths, and their faces. 
He fixed every part of thetr bodies as it should be. The Sun went out of 
the bath with the boys and sat with them on the seat where his wife usually 
sat. They were just ike men.! When the wife of the Sun came and stood 
in front of them she looked at them closely, but could not distinguish one 
from the other. “Move, husband,” she said. The one sitting in the 
middle moved himself.‘ You told me you had not been with any woman 
but vou fooled me. These are vour children. You must have a wife. 
Go home with them,” the woman said. 

The Sun spoke to his wife, saying that these were his children but that 
if he went away with them to the earth she would be lonesome. Only 
today: there was a good sunset. “Just now when you said ‘no’ your eye 
winked,” he said to her. “JT am jealous of what is far away,” she said. 
The Sun said he would not go, but would talk to his children. 

“My boys, shall 1 give you names?” “ Yes, it is not well to be without 
names,” they replied. Then the Sun said he would name them. He told 
the older his name would be Natyenezgani and that he must behave well” 


1 Thus far the myth seems chiefly to deal with the adoleseenee ceremony of the boys. 
The San Carles account brings in the Sun's father aud brothers of the Sun's father as per- 
formers of this ceremony, while the Navajo aceount mentions the daughters of the Sun. 
See p. 11 above, and Matthews, I12. 

2 Other versions make this the second naming of the elder brother. His boyhood name 
was “Whitehead,” p. 31. Still other names are known to the Navajo, Matthews, 263-264, 
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He told the other one that he would be named Tobate’isteini. ‘‘ When you 
are upon the earth you will be called so and you will tell them that your 
father named vou that. You shall say, ‘He made my name Naiyenezgani.’ 
But you, *Tobate‘isteini he made my name,’ you must tell them.” 

The Sun then asked them for what they had come. They told him they 
had come for his horse, his saddle, his bridle, his halter, his rope, and his 
saddle blanket. The Sun asked who had told them he had such property. 
The older one replied that their mother had told them what property he had 
and had told them that she would be happy if they brought it back to the 
earth. She said that he (the Sun) would also be happy. The Sun replied 
that he had no property. no horse, saddle, bridle, halter, rope, or saddle 
blanket. The fly had told them that the Sun had these, but he looked 
around again and reported that the Sun had them close by. 

“Let us go over there,” one of them proposed. They went to a fenced 
enelosure and entered through a gate. The yard was so full of black bears 
that the mass of their moving backs occupied the entire space. “ Which 
of those are my horses?”’ the Sun asked. “They are fearful animals,” the 
boys replied. ‘These are my horses,” the Sun insisted and mounted one 
of them and rode around on it. The fly informed the boys that they were 
being deceived. The Sun proposed that they should go in another direc- 
uion to another enclosure. Inside this yard were white-tail deer, mule 
deer, elk, and mountain-sheep. The Sun announced that these were his 
horses and told the boys to choose any one they liked and catch it. “‘ Which 
is the largest?”’ he asked them. “These are not horses,” the boys replied, 
“they are named deer. We asked vou for horses.’” The Sun insisted they 
were his horses and that he rode them great distances. ‘ Well, you have 
outwitted me. I thought 1 would succeed in outwitting you. but you have 
won.’ The younger brother asked the Sun what he was concealing from 
them, saying he could find them. The Sun asked them not to say that and 
proposed that they look in another place where he had a few horses confined. 
They went to the place indicated and found the place filled with antelope, 
sheep, goats, and pigs. “Catch any one of these vou want,” the Sun 
said. “You tend to them here alone,” the boys replied and walked out 
leaving the Sun who followed behind. 

They went to the house and ate a meal. Their fly told them that the 
Sun’s horses were in the enclosure that had four doors. When they had 
finished eating they went io this enclosure which was a house with a roof 
having holes in it. It had spikes like irons, sticking up from it. 1t was 
cloxed and completely dark.“ There are horses in there,” the fly told them. 
The Sun said, “1 told you it was useless.” One of the boys asked that they 
might lookin. There was a door there which he opened. A little beyond it 
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was another door, a litthe beyond another, and a little beyond that another, 
and stil] beyond that another. They now came to horses in the enclosure 
but could not enter. By standing on something they could see through a 
hole in the roof. They could not get in between the horses until they were 
caused to separate and to open up a passage. The Sun then told them to 
catch the horse that they thought was his. The fly sitting by one of their 
vars told them they were to catch the horse with a rope which they should 
induce the Sun to give them. When the Sun again urged them to catch 
the horse without delay, they asked whether they should lead the horse 
by the mane or carry him out in their hands. The Sun, with spotted ropes 
in his hand, went right through the door which he opened. He gave one of 
the ropes to each of the boys, telling them to cateh the horses whieh were 
his. The animals were milling around in the enclosure. In the center was 
one which was not moving, a sorre] with a small white spot on its forehead. 
lts mane reached the ground. When it raised its head one of the boys 
started toward it, the horses separating. He threw the rope and eaught 
the horse which he led back. The Sun then told the other boy to eateh a 
horse, wanting to know who had told him which horse to cateh. There 
was a stallion running around the outside of the herd. Its mane reaehed 
the ground; he was acting wild but the fly told them that although he acted 
ws if he were mean he was really gentle. He direeted them to take both these 
horses from the Sun. When the other boy started with his rope toward the 
stallion he was running around the outside of the herd and coming toward 
the boy. When he came close and saw the boy he stopped and then wheeled 
back. The boy lassoed it and immediately the horse trotted up to him, 
nosing his arm. Ife led the stallion up beside the serrel horse whieh was 
amare. The Sun said: ‘There they are, ride them, take them with you 
to the earth.” 

The boys then asked for the horse trappings for which they had also 
come. The Sun said he did not know what they meant by horse trappings. 
The younger boy said, “ Well, if you do not know what horse trappings are, 
do not again put them on these horses in the corral.” The Sun asked who 
it was who had made them as smart as he was himself. Thex replied that 
he, the Sun, had made them smart and had made them speak wisely. They 
then asked by name for bridle, halter, saddle blanket, and saddle.! Turning 
his back to the bovs he walked away and opened a door, bidding the boys 
enter. They went in and saw saddles lying there with bridles hanging 
on the saddle horns. The blankets were Iving beneath. Before they went 
in the fly flew in and seleeted two out of all the saddles. One was Iying at 


1 ‘To know by name things or animals hitherto unknown is often mentioned as a great 
feat. P22: 
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the east and the other at the west. The first was blue and the other yellow. 
The fly had returned to one of their ears by the time the Sun said: “There 
are those saddles, take the ones yon want.” The fly told the boys that the 
saddles whieh looked good really were not, but that they should choose the 
blue and yellow ones, indieating them, and the blankets, halters, bridles, 
and ropes of similar colors lying by them. These were the Sun’s own partic- 
ular set of trappings. When the Sun urged them to hurry up each boy 
stepped toward the saddle he had chosen. When they did so the saddles 
moved of themselves with the blankets and bridles. There was a sound 
“oj” of the moving leather and “tsil” as they came to rest. 

The Sun turned his face away and took a black silk handkerehief which 
had two white stripes around the border from his poeket. With this he 
wiped his eves. “1 raised you for just this purpose,” he said. The Sun 
started to walk toward thé horses. Their fly had told them not to touch 
the saddles, that the Sun himself would fix them. ‘They belong to you,” 
the fly said. “ Everything is alive; the rope on the horse moves about of 
itself. The saddle will jump on of itself.”! The fly told them this. The 
halter was gone, the bridle and saddle blanket which had been lying on 
the saddle were gone. The halter, bridle, and saddle blanket that had been 
with the blue saddle were also gone. The Sun called them to come where he 
was standing. They both went out again and the doors of the saddle room 
and of the stable were shut. 

They went to the Sun, who was standing between the two horses so that 
their heads projected as he held the bridles. They started away, the boys 
walking in front of the Sun as he direeted them to do. They passed through 
the four doors to a post standing in front of the Sun’s house. He led the 
horses to the post where they stood without being tied.?. There were four 
chairs standing inside the Sun’s house; and one by itself for the woman.® 
His children sat on the chairs and his wife sat on the one which was hers. 
The Sun addressed them as follows:— 

“My boys, | will instruet you about the dangerous places you will 
come to. The horses know the dangerous plaees omthe way back. Ay wife 
is pleased with vou and treats you well. That is why vou are to have these 
horses, one of which is hers. The other is mine and so is the saddle, bridle, 


' Tt is seldom that the Apache conception of animism is so plainly stated. Songs how- 
ever abound in the designation of objects as ‘‘living.” 

2 When a youth went through an adolescence ceremony he did it with a definite career 
in mind. ‘Ph: normal myth of this type put the emphasis on the weapons secured and feats 
of warlike prowess in killing the monsters; that is, the warrior idea is uppermost. This 
version stresses the acquisition cf horses and probably is a specialized myth for those who wish 
to be suecessful in aequiring and breeding horses. 

3 ‘The house of the Sun with the stable and corral, the furniture of the honse, and many 
other references indieate the home of a European and such seems to be the conception. 
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halter, and saddle blanket. They are all mine. You will go back to vour 
kindred. When you are near, hurry. [ will give you something.” 

The Sun got up and reached inside to a shelf from which he took up an 
iron knife like a sword. Turning around he took up a bow and arrows 
having iron heads. There were two of the arrows. “1 give these to you,” 
he said.“ You are giving us these! Our mother did not know about them. 
Why does she not give us something?” the boys said. The Sun's wife said 
she would speak a few words to them. “ You shall be my nephews. Your 
mother shall be my sister. She shall be like me. Beeause of this 1 have 
treated vou well. She shall be the same as I. TE become an old woman and 
at other times Tam as if | were two years old. She shall be the same way.! 
You shall tell her this before the Sun travels far. Lam the one telling you; 
he did not tell you. Twill name my sister. Your father will give you names. 
The Sun picked something up and was still holding it. ‘ Wait, [ will tell 
you something and after that he will give you a name. 1 name her Nigos- 
tsanbikavo. Every one will call her that. She will come to me. You, 
too, Will come to me. | give a name to your mother. She will be ealled 
‘sts upnadlehi and she will help vou. 7] make a name for her, Ests’un- 
nadlehi, and with that she will help vou. When she has children again they 
will be two girls. These girls will belong to the people for there will be 
people? She will help them. I, too, will help them when they come to me. 
Ile, too, will help his children. That is why Lam telling vou and you must 
remember it well. I have finished. Your father will tell yon about the 
objects he is about to give vou.” 

The Sun gave the elder boy a weapon saving, “This will be called a 
‘blue sword.” You will use it against the monsters on the earth. Beeause 
of that | gave vou the name, Naiyenezgam.” He gave the weapon to him 
saying, “That is all for vou.” Addressing the vounger, he said, “Now I 
give this to you, Tobate’istemni. You will use this which I give you against 
those who prey upon people. You are to help eaeh other. 1 shall be near 
vou watching vou. Whatever vou do will be known to me. It will be well 
if you kill these evil ones. The people will live everywhere.’ He gave 
him the bow with the injunetion that he should draw the bow three times 
without releasing the arrow and then he should shoot the dangerous beings 


1 The two wives of the Sun are often mentioned. The Navajo account has Esdzana- 
dichi go to the west where the sun visits her daily. Here and there, especially in the 
songs, the Moon is coupled with the Sun, and is feminine in sex. That the Moon and the 
Earth should both be called the ‘‘Woman who renews herself’ is interesting. These con- 
ceplions are generally vague and implied rather than expressed. 

" Karth, literally ‘‘There on the earth.” 

' The narrator said those mentioned at the beginning of the narrative were not real 
people but just like shadows. The other versions have only the one family existing at this 
tinie. 
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and they would fly apart. Having said this, he proposed they should eat 
something. The Sun’s wife was still sitting in her accustomed seat. The 
men went to the table, well loaded with food prepared by some unknown 
agency, and began to cat. The Sun’s wife gave the elder one a spotted belt 
with a yellow fringe hanging from its border. 

When they had finished the meal, the Sun said he did not know how 
the visitors were to return. They went where the horses stood and the 
Sun said, “Children, this stallion will go well in the lead. Now mount the 
horses.” He held the stirrup and saddle horn and told the boys to get on. 
They did so and rode away from the Sun’s house where towards the east a 
post stands up with white hair! which reaches to the ground and turns up 
again. The rain falls on it. They rode their horses around this post four 
times and eame back where they were standing before, as the Sun directed 
them to do. 

When they had finished, the Sun’s wife came up to them and told her 
husband to count for his sons the two saddle blankets, two halters, two 
bridles, two ropes, and two saddles. The Sun told them to start home; 
that he was well aequainted with them. He charged them to take good 
care of the saddle blankets and directed that the gray horse should go in 
the lead because he knew the trail to the place midway between the earth 
and the sky. From that point the sorrel horse was to lead beeause that 
one knew the way from there on. When they returned where their mother 
lived he told them to stake the horses out for four nights. The sorrel was 
to be staked toward the east and the gray to the west. Having ridden the 
horses among the people they were to unsaddle them in some good place. 
A white saddle blanket was to be placed toward the east, a black one to the 
south, a yellow one to the west, and a blue one to the north.2. The bridles, 
halters, ropes, and saddles were to be brought to the eamp. He charged 
them to keep in mind what he was telling, for he was telling them this that 
they might be good men. He divided his property between his boys. He 
told them after the horses had been running loose four days to go to them 
early mi the morning. This might be in any good place where canyons 
miect, making a flat. When they canie to them they were to hold out their 
hands, palms upward, towards the horses. They were to catch the horses 
while they were licking their hands. They were to consider what he told 
them and when they should go for the horses after four days, the four 


‘ The reference may be to moss, especially as rain falling on it is mentioned below. 

? The narrator said it was true that horses would not pass a blanket so placed in a 
narrow canyon, 

This order of the colors and their assignment varics from. the one more generally 
found of black for the east and white for the south. P.7, and Matthews, 215. 
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‘anyous coming together would be full of horses. When their horses had 
been caught by holding out their. hands, the saddle blankets, one on the 
other, were to be put on them and the horses were to be saddled. They 
were to ride the horses all day until sunset when they were to be turned out 
again. Having turned them out, they were told they might go the next 
day to see what was happening. Having finished his speech he dismissed 
the boys. 

They went with the Sun until they came to the top of the ridge, where 
they stopped. The Sun felt the horses all over. He felt of their legs, their 
feet, their faces, their ears, their manes, their backs, petting them. “ Good- 
bye, my horses,” he said,“ travel well for my boys down to the earth. There 
is food for you on the earth the same as here.” He addressed the gray 
horse, telling him to be the leader on the way toward the earth since he 
knew the way. He told the boys not to look at the horses’ feet nor to 
look behind them, but to keep their eves fixed on the tips of their cars. 

They started; before they knew it the horses had changed places, and 
the sorrel was leading. They thought the earth was far off but they soon 
fond the horses were trotting along on the earth. Now the horses were 
running with them toward their camp. They rode up slowly where the people 
were walking about. They rode to the camp side by side, and the people 
all ran out to look at them. Their mother was standing outside watching 
them and they rode up oue on each side of her.“ Mother, Ests’unnadlehi, 
unsaddle our horses,” they said to her. 

The people all came up to them. The woman, laughing, ran her hand 
over the horses saying, “ Your father gave vou large horses.” When the 
people had all come there, the boys told them to call ther mother Ests’un- 
nadiehi.  Phey all called her by that name. The older boy said they were 
to eall hing Naivenezgani. The vounger one said they were to eall him 
Tobateisteini.! They addressed them saying, “ When we were here before 
you nsed to Jaugh at us beeause we were poor. We used to walk beeause 
we were poor. We have visited our father where he lives. The Sun’s wife 
named our mother. Call me Naiyenezgant. That one was given the name, 
Tobateistein. These will be our names and be eareful to eall them cor- 
rectly. Do not eome near these horses. We will stake one out here and 
the other one there. They will remain tied out four days. You may go.” 

Before sundown on the fourth day the horses whinnied. They went to 
their horses and saddled them. They rode around among the eamps until 
sundown and then rode them to a flat where four canyons came together. 


t This announcing of names is probably to be explained as ceremonial. Ordinarily, it is 
improper, probably because immodest, to call one’s own name. 
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They hung a white saddle blanket toward the east, a black one to the south, 
a vellow one to the west, and a blue one to the north. Their fly told them 
to hang the blankets in four places, making an enclosure of them. After 
four days they were to come and would find conditions different. He 
charged the boys not to miss doing just as their father had told them. 
They went back to the camp carrying the saddles, bridles, halters, and ropes. 
After two days had passed their fly flew away. He returned, reporting 
that there were many horses filling the plaee where the four canyons came 
together. The next day he reported that the horses were so thick one could 
walk on their backs. The next day (the fourth), about sunrise, the two 
boys went there with their ropes in their hands. When they came to the 
eastern canyon it was full of white horses, the southern one was full of black 
horses, the western was full of yellow horses, and the northern canyon with 
blue (gray) horses. 

They took down all the saddle blankets and piled them together. With 
‘alleys in four directions full of horses they did not know their former 
horses from the others. They considered how they might distinguish them. 
The horses were milling around near where a blanket hung. They were all 
mingled together with the colors mixed. The men approached the horses 
but they stopped before they got to them. They extended their hands 
with pollen on the palms and the horses whinneyed. Then two horses 
trotted up to them and licked the pollen from the hands of their owners 
who eaught them while they did it.t) They led these horses back to the 
eamp where the saddles, ete., were lying. 

When they led these two horses all the others followed. Their fly told 
them all about the two horses, what they had done, and that they had made 
many horses for them. Four days from now it would come about that the 
broad earth would be covered with horses. Their fly flew to the Sun’s 
‘amp and the Sun instructed him. “ Drive the horses over this way and 
put a halter on top of that mountain; put a rope on the top of this moun- 
tain to the south; put a halter on the top of the mountain to the west; 
and put a rope on the mountain to the north. Your father says this,” 
the fly told them. 

The older of the brothers told the people that they should ride the 
horses and not think they were wild. “Catch any of them and saddle 
them. When you have ridden your horses, then do not go near them for 
four days. Keep away from the horses which are inside where the halters 
and ropes are lying. Turn the horses loose in the space enclosed by the 


? Phe use of pollen for sacred purposes is a very important feature among the Athapascan 
of the Southwest. 11 is always preferred to the cornmeal used by the Pueblo peoples. 
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ropes and the halter. If they see you they may stampede. These horses 
will be of great value to you.” 

The brothers rode the two horses and the others all followed. When 
the two horses whinneyed, the others all answered. They took off the 
ropes and went back to camp. They asked their mother to put up two 
posts and to put a smooth pole across their tops. She was asked to put 
the saddles on this pole with thetr horns toward the east. The bridles 
were to be hung on the saddle horns and the saddle blankets spread over 
the saddles. They asked her to think about the saddles where they were 
Iving during the night. 

She kept her mind on the saddles during the night and in the early 
morning she went ont to them. There were four saddles on the pole where 
there had been only two. She still kept her mind on the saddles and the 
next morning there were six ]ying there. “My child,” she said, “you 
spoke the truth. J kept my mind on the saddles and six are now lying 
there.” Tobate‘isteii said, “Very well, keep thinking about them all 
night and go to them early in the morning.” When she went out, there 
were cight saddles on the pole. 

Naivenezgani said he was going yonder and would be baek by sunset. 
Ife went to the mountain top where the halter lay. The Sun was standing 
there. “It must be my father,” he said. “I did not know you. I am 
glad youn came down to me.” “ Well, my son,” the Sun replied, “let us go 
around the horses.” “What time will it be when we get around them?” 
the son asked. Leaving the place where the halters were lying they went 
where the ropes were. The spaee was level full of horses. “Fine, my 
son,” the Sun said to Naivenezgani, “with ropes and halters vou made a 
fence so the horses eannot get out. You have this broad world for a eorral.” 

They went on and eame where the halters were piled up. “These 
halters will round up the wild horses for you and you will put them on their 
heads.’ They went on and came where the rope hung. ‘These ropes 
will drive the horses together for you. They will drive the wild horses 
close to camp for you.” They started back and came where Naiyenezgani 
had met the Sun. “7 have done everything for you,” the Sun said. “Now 
lam going baek and leave you. You too will go home. ‘Tomorrow it will 
be finished. You will give your people two horses apiece. Give eaeh of 
them one stallion and one mare. Distribute them from noon until sunset. 
These horses are mares and stallions m equal numbers. Tonight two 
saddles are to be plaeed on the pole you put up. You shall Keep three 
saddles and give away seven. When vou give away the horses give away 


1 In the division of labor the women are supposed to saddle and unsaddle the horses. 
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seven saddles. Now my son, we separate. Shake hands. Others will do 
as we do. hey said wjo to each other and separated. Tt was not long 
before be was back and stood there as the sim set. He was happy and 
laughing. “Where have you been, my son?” his mother asked. “You 
must have been in a good place or you would not be laughing.” “What 
did you say, mother?” he replied. “Tam happy; when I came over there 
where the halter lay 1 met my father. T walked with him all day. As 
we walked around the horses he told me about everything. I am happy.” 

He said that none of them should go out tomorrow, but that he himself 
would go ont early. When he went out there in front of the yellow saddle 
lay a white saddle. Behind that was a blue one. Between them was a 
yellow saddle. The pole was full. There were ten saddles in a row. “I 
told vou to put up a long pole, and you put up a short one,” he said to his 
mother. “You said dig one hole here and another there, my son,” she 
replied. “Just these may well be our saddles,” he said. He called To- 
bate’isteini, saving thev would go to catch the horses. “ You go to the rope 
over there. I, too, will go to the other rope. Tlurry, we will eatch the 
horses,” he said to him. He ran where one rope was, and the other one 
went where the other rope was. When they came to the two ropes, they 
circled around, driving the horses all towards each other. They could not 
find their own horses, the Sun’s horses. They went into the enclosure and 
walked around. Even when they went around that way they could not 
find the horses. They looked for them again, going around among the 
other horses, but they could not find them. The horses touched eaeh 
other, they were so thick. 

Then Tobate'istcini said, “ Naivenezgani, why do you act so? Is 
your mind gone’ You say you met your father yesterday and that you 
spent the day going around the horses. He took them out of the herd, 
and away from yon.” 

Naiyenezgai eaught a black stallion and the other brother a sorrel 
gelding. When they led them to the camp their mother asked Tobate’is- 
teint why he had caught a sorrel and told him to turn him loose and eatch a 
white gelding. She said the gray and sorrel horses were made for them 
and that they were well trained the day before. She told them to hurry 
and drive the horses in. Tohate’istcini rode the sorrel horse baek and 
unsaddled it. He then caught a white horse and drove the gray horses 
hack to the camp.! 

“Let us go,” he said to his brother. They mounted the horses and rode 
along. ‘Their other spoke to them, “ My boys, take off that yellow saddle 


1 Because he must usc a white saddle, the informant explained. 
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and put ona white one.” When they came riding back where their mother 
was, a horse whinneved. — It sounded like the voice of the gray stallion that 
used to be his horse. Another horse whinneyed in this direction and the 
voice was like that of the sorrel mare. They knew their horses when they 
whinneyed and one said to the other, “ Brother, those are our horses whin- 
neving but we caunot do anything about it.) “Let us hurry,” the other 
said. They rode toward the herd of horses but the horses started to run 
and the herd broke up. While they were looking they ran where their 
horses whinneyed. Their fly told them that the horses had already run 
into the enclosure and that the four doors were shut. They heard them 
‘whinneying far away. Their fly said the horses were already in their 
stable, but they stil whinneyed. They drove the other horses near the 
eamp. The older brother told the people to form in a line around the 
horses. Te said they were going to stake out horses for them. The people 
rephied that they had no ropes, that only the two brothers had them. They 
asked the brothers to make ropes for them. They were told to wait while 
they returned where the horses used to be. They told them that they 
would have ropes the next day. The brothers went in different directions, 
ealling to each other. They met and sent their fly to the Sun because the 
people were without ropes. He told his brother to go back where he had 
heen staying. He directed him also to take the bridle off and to leave the 
rope as it was, tied to the saddle. “When the Sun is in the middle of the 
sky we will drive the horses back. Although it is late the Sun will be in 
the same place.? He (the Sum) may give us something,” he said. 

The fly returned and reported: “Your horse was standing behind him. 
He sat watehing where the stallions were fighting each other. He kept 
looking at them and then he went a little way.”’ 

The Sun’s disk was vellow as at sunset. He looked down four times. 
The yellow beams struck under his raised knees. From the other side 
they also streamed toward him. Nothing happened, and he got up and 
went to his horse. When he put his foot in the stirrup and mounted, ropes 
were tied in four places to the saddle strings where there had been no ropes 
before. Both saddles were that way. They both mounted together and 
their horses pawed the ground and snorted. He rede back to the camp, 
loping, and the other horses strung out behind him. The other brother 
was running his horse on the other side. They stopped near the camp. 
The horses were all lined up facing him. He called to the one on horseback, 
“(Come here.” He rode up to him and he asked how many ropes there were. 


1 The whinneying was heard from the top of the sky. 
2 The conception of time passing while the Sun stood still is fairly difficult for a people 
without timepicces. 
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The other replied he did not know for he had not counted them, and inquired 
of the other how many ropes he had. The first speaker replied that he did 
not know. Then the vounger brother said the other should catch the 
horses for them and lead them out while he remained on his horse where 
he was. The other brother then rode among the horses and eaught a mare. 
He led the horse out and gave the rope to one of the men. He rode back 
among the horses and caught a stallion. When he had caught six horses, 
the ropes were all gone. He beckoned with his hand and his brother rode 
up to him. “Had you only six ropes?” he asked. “Yes, I only had six 
and I have caught six horses. Now, take your turn and I will remain here 
on horseback.” The second brother caught the horses and reported that 
he had chosen the better horses. The horses were all good but some of them 
looked to be small. 

They told the people there were only seven saddles and that so many of 
the men might have saddles, but that the others must ride around bareback 
for the present. He told them that some time they might have saddles 
because the Sun knew of their need and he himself knew it. He instrueted 
them to tie out their horses close by. He said if they heard the horses 
nickering they would know that the stallions were covering the mares. 
They would also know the colts when they were foaled. If they turned 
their horses loose they might not know them. The ropes he said would 
guard their horses for them. They would now drive baek the other horses 
while those who had received horses staked theirs out. 

He drove the horses away and hung his bridle up. The other one he 
Jaid in another direction. He took the saddle and everything else back to 
the camp. They came back to the camp in the middle of the night but 
they did not know it was night because the Sun had not moved. 

When two days had passed two men came. There were many horses 
where they had passed. They reported that something was running around 
the other side of this large mountain. They did not know what it was, nor 
to whom it belonged. They wondered what was meant and sent their 
fly to find out. He flew away and came back almost immediately. He said 
it was true. On the mdge beyond the mountain he saw horse tracks and a 
trail with dust as fine as flour. 

One of the brothers asked his mother to cook for the men quickly. It 
was while they were eating that the fly reported. ‘Fly back there,” he 
directed him. Ile told the visitors to remain, for they were no doubt tired. 
They went back where the bridle was lying. They took off the rope and 
hung it toward the east. They spoke to the bridle asking that the horses, 
wherever they went, should come back together during the night. 

The visitors were as the two brothers had been. They had no eye- 
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lashes or evebrows. Their ears were round and their heads were smooth. 
There were webs between their fingers and toes. When they were asked 
whence they came they replied that they had assumed there were people 
living somewhere. Their own people had been killed off by something until 
only the two were left. They saved themselves at night by digging a 
trench and covering it with a large rock. When they started away, one 
of the brothers asked where they were going. They replied that they did 
not know where they were going but preferred not to stay where they were. 
They said they did not like to be with many peoples. They preferred stay- 
ing there with their present hosts. Naiyenezgani asked them to tell their 
story during the night. 

When night came, he called four men to come and listen to what the 
visitors were about to tell. He asked cach of the four men to question the 
guests. “What is the country ealled where vou live and what kind of thing 
is killing your people?” he asked. “Tell us about it.” 

“The place where we live is called danagoga?, plain. Something has 
been killing our kinsfolk. It has been killing people everywhere on the 
arth. We do not know what to do,” one of them replied. Naiyenezgani 
told another of the men to question them. He asked if it were really true 
that they had been living in that place, saying he did not believe what the 
other had said. One of the guests replied that it was true. He said they 
did not know how to tell untruths and that it was not right todo so. ‘‘ While 
we are here in camp it will kill someone.” He added, “TIT have finished.” 
The seeond questioner said, ‘Why did you tell us this?) We are uneasy 
about it.” They replied that they were afraid of it and therefore eame there 
where they intended to live with them. 

Naiyenezgani called upon a third man to question them. “Why did 
you leave a trail for them?” he inquired. “When your kinsfolk were all 
killed, why did vou come to us leaving a trail?” The same man spoke 
again. He dirceted that the next day a sweatbath should be prepared 
that they should take a bath with the two visitors. 

“You said the horses had gone far away. I presume they have already 
come together again,” he said. “These some-kind-of-things you said were 
going away we eall horses. That is all I have to say.” “These two will 
speak to you,” one of the company said. 

“T eannot promise that [ will kill that thing which has been killing your 
people. Hurry to build the sweatlodge he mentioned,” Tobate’isteini said. 
“Make the sweatbath: we are gomg for the horses,” he added. 

During the night the horses had come together. One bridle was lying 
at the east and the other at the west. They told the horses they must all 
stay there together. When the brothers returned the sweatlodge was built 
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and the stones were on the fire. Tobate’isteini directed that the men should 
stand in line while four of them should go into the bath four times. He said 
that when they had come out the fourth time the visitors would be lke 
themselves. “You built this sweatbath, but it belongs to the Sun,” he 
told them. When he (Naivenezgani) went in with them the fourth time he 
asked them where the thing was living which was killing them. The visi- 
tors replied that he lived down this way, pointing toward the west. “The 
one that has killed all of our people has something long fer a weapon,” he 
added. Naiyenezgani said, “Well, he has been killing you.” When they 
‘ame out the fourth time they all looked alike. They ate and after the meal 
the brothers told them all to remain there while they went to vonder white 
mountain ridge to look beyond. He looked at the Sun. 

They landed far away on the mountain ridge Beyond that mountain 
they went to another. There was a plain on which a mountain was stand- 
ing. They landed next on that mountain. Tobate’isteini said, “ Brother, 
is the dangerous thing feared by you? [Tf you are afraid, Iam afraid. If 
vou are not afraid neither am [ afraid. You are the elder, I am the 
vounger.” 

A man was walking ma valley without brush. He was the one who 
kills people. They sent their fly to look over the body of their enemy, to 
examime his ears, his eyes, and his mouth. The fly flew to the man and 
alighted on hisear. When he alighted on his nose the man said, ‘ Itis not 
just vou. You smell like a man.” 

The fly reported that they could not come up to the man, for while he 
walked in one direction he could see behind because he had eves im the 
baek of his head. He had no eyes m front. “ He has something long in his 
hand with which he kills peopla When T sat on his nose he told me I 
stnelled like people,” the fly reported. “He is the same sort of a person 
that you are.” The fly told them to go around to a certain gap in the ridge, 
where the monster was accustomed to pass, and stand side by side. He 
promised to let them know when the enemy approached. When the 
monster walked along, the fly came back where the brothers were standing 
_side by side and said, “He is coming np here very close. If he stops here 
you must cut his head off. Now, vou shoot him,” he said. ‘“H he sees 
anyone he makes a sweep with his long weapon and kills the person even 
along way off.” 

The man came close to them and stopped. One of them shot him and 
the other cut his head off. He stood just as he was before. They shot 


1 This method of traveling implies lightning, rainbow or a similar supernatural method, 
in this case said to be sunbeams. 
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again and cut his head off again. The head fell but came baek on again. 
One of them shot at him the third time and the other cut his neck off again. 
Then one of them ran around in front of him and shot him in the heart. 
This time his flesh flew apart and was seattered over considerable space. 
The flesh was quivering. That which they killed was called Naive’. “That 
is Why he named you Naiyenezgani,” | their fly said. “Because you and 
Tobate’istcini both will kill dangerous beings your father named you that.” 
“You did this in his presence. He was looking at you and prevented 
the monster’s making any move against you. He gave you the weapons 
with which vou killed him. He did it for the good of mankind. Turn the 
head over and look at its face,” their fly told them. They turned him over 
and looked at his face. His face was like anyone's but he also had eves 
in the back of his head.2 No one could attack him from in front, and he had 
eves to see behind himself also. His knife was sharp and the handle was 
good. .“ Let us take the knife to convince the people. If we do not have 
the kuife, they will not believe us if we claim we have killed the Naive’ 
whieh used to kill people,” one of them said. 

On their return they landed on the white mountain ridge and returned to 
the camp. When they had returned, Naivenezgani directed that all the 
people, including the children, should come together. He asked his mother, 
beeause the people were assembling, to spread down a buckskin and to 
place on it the arrows, his own weapon, and that of the slain Naive’. Te 
asked the people te gather around it. He called the two visitors, asking 
them to come to a designated spot. He told his brother to stand in a 
certain position and said that he himself would stand in another place. He 
said that he would address the people and told lis brother to do the same. 
“Tam telling vou this because you are secing what you have not seen 
before. You see today what our father gave us. Now you speak to them,” 
he said to his brother. 

Tobate'isteini spoke as follows, “‘ My name is Tobate’isteini. Our father 
gave us these things lving here. .\ being called Naive’ was using that 
weapon over there to kill people. He had killed all the people except the 
two who are sitting over there. We killed him.” “You, Naiyenezgam, 
speak to them again,” he said to his brother. 

“We started from here and we went up to the top of yonder mountain. 
We went on to the top of a mountain standing beyond that. A small moun- 
tain? stands bevond that and we went up to its top. There we saw a man 
walking in a valley. Het went to him for us and returned. ‘When he 


1 The name is Naiye’, ‘‘a dangerous monster,’’ and -nezgani, ‘‘he who kills.” 
2 It is said above that he had no eyes in front. 

> **NTountain, its child.” 

! We did not meution his fly by name. 
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walks he is blind, but he has eyes in the back of his head,’ he reported to us. 
‘He kills the people who are slipping up behind him.’ Now he will not kill 
anyone. We shall live safely.” He took up what used to be his knife and 
carried it around for the people to see. The man’s blood was on it, and it 
was fearful to look at. “There is no place to take hold of it. I will take 
hold of it here,” he said. “Do not look at this which used to belong to 
Naiye’. It is dangerous. Have a meal and then go home. Look after 
our horses well.” 

Their mother asked why the two who had eome to them should not 
accompany them where the horses were. They went with them where the 
horses were. “Cateh the sorrel gelding when you want to. You ean tell 
it by the white spot on its shoulder,” he told one of them. To the other 
he said, “ You may eateh this black one with a white spot on its forehead. 
If we are away anywhere saddle them and ride them around among the 
horses and through the eamp. The horses look as if they were mean, as 
if they had never had a rope on them, but they will not misbehave, they are 
not mean and will not shy.” They started baek and when they came to the 
“unp again they ate. 

Two days after they had killed the Naiye’ they said they were going 
in a certain direetion and that it might be late when they returned. They 
went up to the top of a small sharp-topped mountain. They looked at the 
Sun and, when it eame up, yellow beams streamed out from the Sun’s 
disk. His breath took the shape of a rainbow. The sunbeams fell to the 
ground over them. “It must be there,” he said. They started and landed 
on a mountain top. From there they went te another and from that one 
to a projecting ridge. Beyond that was a plain on whieh stood a blue moun- 
tain. They landed on that. It seems that those who were killing the 
people lived at a distance from eaeh other and the people were living in the 
center of the world. The killers of the people were working towards each 
other. 

The two brothers stood on the mountain side by side. They were made 
hike their father. You could hardly see their bodies. They were killing 
out the Naiye’. “Fly over the country and hunt him up. He is living 
somewhere,” one of them said to the fly. [t flew off and went around them 
in a eircle. The next time it went around in a smaller eirele. He (the 
mouster) was coming behind them. He had eyes looking both ways, four 
eyes. He held something crooked. He stopped and looked earefully 
behind himself. He did not look in front. He could look straight up and 
could see people down below. The fly looked him all over, at his eyes, his 
ears, lis nose, and his face. “You are a burr,” he said to the fly. The fly 
thought he said he was going to eateh him. He flew between the man’s 
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legs and returned where the brothers were sitting. “Did you say Naiye’? 
You have come to a dangerous place,” the fly said to them. ‘As he walks 
along he looks carefully behind himself. When he stops he looks up and 
he can see the people who are below.’ He carries a long, crooked object 
with which he makes a sweep at people he sees in the distance and catches 
them with his hook.” ; 

The fly was sent again to find ont from which point the monster could 
be attacked with the best chances for suecess. They saw him walking 
in the distanee and then they saw him standing where he was accustomed 
to come up the ridge. The fly reported that was a good place for the attack. 
The brothers addressed each other. “What is the matter with you, Toba- 
teisteini?”’ Natvenezgant asked. “You are the leader and should speak 
first,” Tobate'isteini replied. ‘ Very well, vou did not answer me. We 
will attack him. [ will cause large hail with thirty-two points to fall on 
him. What are you going to do?”” Naityenezgani asked.“ [ will eause hot 
rain to fall on him,” was the reply. 

They went to him where he was walking. The sky made a noise and it 
begun to rain. The two brothers came toward him behind this rain. THe 
put his hand to the top of his head. It was hot rain which was falling. 
They could see him, but he could not see them. “Let him walk between 
you,” the fly direeted. He was already exhausted with the hot rain and 
the hail, Naiyenezgani stood here and Tobate’isteini there. The monster 
walked here saying, “It isa bad time. I, too, where Iam, it is a bad place.” 
As he walked one of the brothers raised his bow and brought it down again, 
shooting. His companion cut off the monster’s head. It came back 
immediately as it was before. They shot and cut his head off again. He 
fell three ways. They did the same thing to him the fourth time and he 
spread out like water. “There shall not be those who kill,” Naiyenezgani 
said. “This is the way I do to Natye’. Just let him float here in his blood. 
The people will live happily on the earth. I have done well by them. Get 
ready, brother, we will go back. We will take the weapon with whieh he 
has been killing people.” He rolled this weapon up into a coil and put it 
in his blanket. “Come, we will go back,” he said. 

They came back in the manner they went, landing on-the successive 
mountains until they reached the eamp. They danced a war dance near 
the camp. They danced, holding up the weapon they had taken. 
“ Mother, we are hungry, hurry and cook for us,” they said to her. When 
they had eaten they asked their mother to assemble the people and to ask 
the visitors also to come. She told the people to assemble, saying that her 


1 Probably means he can sce people who are on the opposite side of a hill. 
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sons must have seen something during the day they had been away which 
they wonld tell them abont. When the people had come together the 
weapon they had brought back was lying there, not as yet untangled. 

“We killed one like the other one. We both did it, but I could have 
done it by myself, if | had been alone. If he had been alone he too eould 
have done it by himself,” Naivenezgani said. “We both attaeked him 
beeause we could do it quickly. We killed him quickly beeause our father 
helped us. If it had been one of you, you could have done nothing with 
this one that we eall Naive’. He would have killed vou right away and 
eaten you up. He had killed all the people who lived with these two men, 
and just now he was coming for you. Before we had known it, he would 
have killed us all. There are no people living on the edges of the earth. 
We are all that are left. He killed people this way. Suppose that person 
should come on you, he would Jill vou this way.” He threw the weapon 
to a distant bush. It went around the tree and it was as if it had been cut 
off. “He was killing people thus. Now we will live well and no one will 
bother us. A man is gotne around the earth in one day and he will tell 
us about it.’ ! Tobate’isteini started away and his mother spoke to him. 
“My son, put on this belt,” she said, offering him the one the Sun’s wife 
had given her. “Tam going around from here but today it is late, I will 
go tomorrow,” he said. They went to bed. “Take good care of things 
and do not be afraid of anything,” Tobate’isteimi said. 

When it was daylight their mother prepared a meal for them and they 
ate. “Come back safely, my son, as the people said to vou,” the mother 
said. “Tam going, but I do not know when I shall eome back,” Tobate’is- 
teim replied. He started, telling them to wateh for him on a certain moun- 
tain point. “PE will be baek abont noon.” 

He started away, traveling witha blue flute which had wings.2 He went 
with this from place to place and was back home before long. He went 
entirely around the border of the world on which people were living. The 
belt was a blue flute. He thought with it four ways and looked into it 
four ways. Before noon a light rain fell on the projecting mountain. 
That cleared olf and then he eame laughing. “It was not far, only so large,” 
he said, joming the tips of his forefinger and his thumb. “Haye you your 
property ready?" he asked.“ Have you collected everything that is ours? 
‘Pomorrow we will give ont the horses, one apicee to each of you. We shall 
not give out horses again. Bring the horses near to the eamp.” 


1} These monsters are not those in the usual versions. The bringing of trophies and the 
narratives remind one of counting coup in the Plains. The Navajo versions also mention 
the bringing back of trophies. 

* One of the recognized methods of rapid locomotion. P. 20 above. 
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They brought the saddles, the bridles, the halters, the ropes, and the 
blankets. They two went where the horses were. They caught some of 
the horses and saddled them, and drove the other horses near the camp 
where they herded them. They called the people to assemble and when 
they came caught horses for them. He gave away ten horses in all. “I 
will give vou no more horses,” he said. “Tomorrow we will go different 
"tHe drove the horses back where they stayed. “Stake out our 
horses nearby and Jeave the saddles on them all night,” he said. ‘‘ This ts 


ways. 


wl. You may go in any direction vou like.’ “This way,”” pomting to the 
Giet; thisway, south; “this way, west; or “this way,” north. “We 
are gomg over here where the end of the world is,” some of them said. 
Others said they were going to the end of the world i in this direetion. In 
this manner, each party chose a location. 

When they had fmished, they asked the brothers which way thev were 
going. They rephed that they were going to drive their horses to the top 
of vonder mountain (bitsanidai). “Take good care of vour horses. Look 
after them for twelve days and then they will be aceustomed to vou. Now 
vou may go. We are going also.”’ He drove his horses away saving, 
“None of vou are going with us. I thought some of vou would go with us. 
You are only giving us back our mother. Go on, mother, let your horse 
lead.” 

His mother inquired which way she should lead them. “Go on, go on, 
T tell vou,” he replied. She rode towards the east. Soon a little hght was 
to be seen under the horse. They went higher and higher until they came 
to the mountain he spoke of. They rode their horses beside hers.“ Wait, 
mother,’ he said and rode back. “Keep on down this mountain. It 
is good country in this basin. We will live here,” he said. They talked 
together. ‘“ You unsaddle over there, you over there, and vou over there. 
We will watch the horses.”’ 

“You may have my yvucea fruit which lies on the face of Turnbull 
loin, 7 


NAIYENEZGANI.? 


Long ago the Sun set and, there in the west, he became the son-in-law 
of Toxastinhn (Water-old-man) whose danghter he married. She, who was 
to become the wife of the Sun, built a house with its door facing the sunrise. 


& 


L The dispersion of the tribes, a common incident in origin myths. 

2 The formula for the completion of a narrative. 

3 Told by the father of Frank Crockett, February, 1910. Frank's father was of the 
Bissaxa clan and was about sixty years old in 1910. He was still a growing youth when he 
left the White River country. 
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She sat in the doorway facing the rising sun from which the red rays 
streamed toward her. These rays entered her and sinee her period was 
about to occur she beeame pregnant as a result. 

When the child was born, its hands and feet were webbed. There was 
no hair on its head and it had no nose. When the boy was grown up he 
asked where his father lived. His mother replied that his father lived 
where one could not go, for the Sun was his father. The boy asked agam 
where he lived. His mother said he lived at the sunrise, but that one could 
not go there. The boy then said that he would go there and sect out on the 
journey. 

He eame where the cliffs come down of themselves. They moved in 
front of him. The lightning shot aeross with him. Beyond that place he 
‘ame to the mountain of cactus which formed a dark barrier in front of him. 
There a black whirlwind twisted through for him so that he passed by. 
From there he went on where the mountain of mosquitoes stood like a blaek 
ridge in front of him. A female rain fell for him and the wings of the mos- 
quitoes became damp; then he passed over. From there he went on where 
the mountains moved up and down toward each other. He jumped away 
from them and then toward them, but in no way could he get through. 
Black-measuring-worm, whose back is striped with lightning, bent over it 
with him.? 

He walked on toward the house of the Sun. As he was going along, near 
sundown, a spider drew its thread across below the boy’s knee and tripped 
hin. He got up and went back, but fell again at the same place. Wonder- 
ing Why he had fallen, he started on again, when he saw the head of Spider- 
old-woman projeeting from her hole so far (three ches) away. “ Grand- 
child, where are you going?” she asked. He replied that he was going to 
the house of his father, the Sun. She told him to come into her house 
mstead. He replied that the opening was too small. When assured that 
it was large enough, he went in. She told him one could not go to the Sun. 
The spider girls were lying there without skirts or shirts. They lay with 
the head of one toward the feet of the next. Spider-woman asked what was 
the piece of cloth tied to his shirt. He gave it to her and she worked with 
it all night; and the next morning each el had a shirt and a skirt. She 
made them from the young man’s piece of cloth.2 

When the Sun rose, Spider-old-woman went out-of-doors. “It is not 


1 These in part are the obstacles mentioned in the Navajo account. They are overcome 
in a different manner. Matthews, 109-110. 

2 Spider-woman is of considerable importance in the mythology of the Hopi. Voth, 
2,11. The Navajo account (Matthews, 109) omits the clothing-making episode. Spider- 
woman is the originator of spinning, Franciscan Fathers, 222. She is sometimes said to be 
the mother of the Sun and therefore Naiyenezgani's paternal grandmother. 
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yet tine, my grandson,” she said. She held up five fingers horizontally 
and said it would be time when the Sun shone over them. When the time 
came to go, they set out toward the house of the Sun. Tle came to the front 
of the house where there were twelve doors and all of them were shut. 
Without anyone opening a door for him, he came to Sun’s wife. “What 
sort of a person are you?” she asked. He replicd he had come to see his 
father. The woman warned him that no one was allowed around there. 
She rolled him np ina blanket,? which she tied with lightning, and hid him 
by the head of the bed. 

When the sun set, he heard the noise of the Sun’s arrival. The Sun 
came inside his house. “I do not sec anyone,” he said, “but from the 
“You tell me you 


ow | 


mountain Where I go down soine man had gone along. 
do not have love affairs where you go around. This morning vour son 
came here.’ She went to the head of the bed, undid the lightning with 
which he was tied up and took the boy out. The Sun saw it was his boy. 
There were twelve pipes in which tobacco was bummed. The Sun fixed a 
smoke for him in one of these. It was not the Sun’s proper tobacco, but a 
kind that killed whoever smoked it. The boy drew on the pipe just once 
and the tobacco was burned out. The Sun prepared another pipeful, which 
was gone when the boy had drawn on the pipe twice. He filled a third pipe; 
this time the boy drew on it three times and the tobacco was consumed, 
The last time the pipe was filled, the boy drew four times before the tobacco 
was burned out. 

Toward the cast, there was a blazing fire of black yebeckon into whieh 
the Sun threw the boy. He turned into a downy feather and landed in 
front of his father who expressed his surprise. There was a fire of blue 
yabeckon tgward the south into which the boy was next thrown. He again 
turned into a feather and landed in front of his father. The fire toward the 
west was of yellow yabeckou from which the boy escaped in the same manner. 
Finally, the boy was thrown into a white fire of yabeckou whieh blazed up 
in the north. Ile escaped in the same manner as before. Each time when 
the bey was thrown in, the fire had been poked with hghtning of the cor- 
responding color. 

When the boy had successfully withstood this last test, the Sun directed 
his wife to prepare a sweatbath. She did this by spreading four blankets of 
cloud: black, blue, yellow, and white. She put on the four blankets from 
the four sides in proper rotation. The Sun went in with all his boys. While 
they were in the bath, the skin between the boy’s fingers and toes was pulled 


1 An Apache method of indicating time when the Sun is near the horizon. 
? The blanket was probably a cloud. The word caziz ought to mean ‘‘sun-sack. 
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hack and joints made in his fingers. He was also provided with hair, eye- 
brows, eyelashes, nose, and cars. Hair was placed on his body and nails 
supplied for his fingers and toes. Counting this boy, the Sun had twelve 
sons with whom he formed a line. He then asked his wife to find him 
in the line, but this she was unable to do beeause they all looked alike, she 
said, 

The Sun then placed a gun and a panther-skin quiver on a shelf and 
asked his son to ¢hoose whieli he would have. After sighting the gun, he 
concluded he did not like it. He put the quiver over his shoulder and took 
out two arrows. When he tricd these, he hit the target in the center. He 
chose the panther-skin quiver saying he iked it.! All the other sons of the 
Sun had guns. The Sun had them shoot at each other in fun. Those 
who had guns beat the boy who had arrows and drove him off. 

On one side, horses were being made and on the other deer. The one 
who was in charge of making these is named Ttca’nailt’ohn. 

Thev put, for him, a ight brown mountain, inside of which, cattle, goats, 
sheep, pigs, horses, mules, and donkeys were living. All these are the food 
of white people. In this mountain also were guns, blankets, and all kinds 
of metals. 

On the other side he put, for him, a mountain on which century plants 
were growing with their yellow flower stalks standing all around the edges. 
On this mountain, too, were sunflowers, yellow with blossomis, cactus, yucca, 
pion, oaks, junipers, the fruit of all of which was perpetually ripe. All the 
other wild vegetable foods of the Indians grew there also. The mountain 
was always vellow with flowers. 

The Sun asked the hoy which of these two mountains he would choose. 
He decided to take the one which was yellow with flowers where fruit was 
always ripe. He did not eare for the light brown mountain which stood 
toward the east. He announeed that the yellow mountain would be his 
and would belong in the future to the Indians. 

They then opened a door in the side of the brown mountain and drove 
out eattle, goats, sheep, pigs, horses, donkeys, and mules. These became 
the property of your white people’s nation. The Sun's son asked that some 
horses be given him. The Sun reminded him he had asked for the other 
mountain, and wanted to know why he had not then asked for horses. 

From the east, mirage people rounded up some horses for him. The red 
dust of che round-up covered the ground. “There are no horses,” the Sun 
said. ‘The boy asked again for horses only to be told he should have asked 
before when he chose between the two mountains. He asked, that notwith- 


* Had Naiycnezgani taken the gun Indians would have been armed as white men are. 
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standing, he be given some horses. The Sun took up a rope and led 
back a chestnut stallion from the east. He tied the horse which stood 
pawing the ground and nickering. The boy rode back on it to the place 
where I suppose Toxastin and his grandmother lived. He rode back in a 
single day and tied his horse. The horse kept nickering and pawing the 
arth all the time; he would not graze and the boy was not satisfied. He 
rode baek to the house of the Sun, took off the rope; and the horse ran off 
toward the east kicking up his heels. 

The boy told his father, the Sun, that the stallion he had given him was 
not satisfactory, and that he had come to ask for a different horse. His 
father went away and returned with two horses, a stallion and a mare. 
“These are what you want, I suppose,” the Sun said, and gave the boy a 
rope, a halter, a saddle blanket, and a saddle. 

The boy led the horse baek to the place where Toxastin, his grandmother, 
and his mother lived. He led the horses baek to a place ealled Cotton- 
wood-branches-hang-down. To the south, blue cottonwood branches 
hung down; to the west, yellow cottonwood branches hung down; to the 
north, white cottonwood branches hung down. The place was named the 
center of the earth. The saddle was placed at the east; the saddle blanket 
at the south; the halter, at the west; and the rope, at the north. 

In the dry stream bed to the east, black burdocks grew; to the south, 
blue burdocks grew; to the west, vellow burdocks; and to the north, white 
burdoeks. He turned out the two horses here to the east. [ach time the 
Sun's son eame back there, he found the two horses playing. After four 
days, he drove the horses up the valley a little way four times. When he 
went the fourth day to see them he found the tracks of a colt. 

That cottonwood tree stood in the center. On the east side of it a 
blaek stallion stood; on the sonth side, a blue stallion; on the west side, a 
yellow stallion; on the north side, a white stallion. Horses were walking 
around in the valleys to the east, south, west, and north. Thus there came 
to be horses here on the earth. 


Tue PLACING oF THE Eartu.! 


They did not put this large one (the earth) that lies here in place before 
my eyes. 

The wind blew from four directions. When there was no way to make 
the earth lie still, Gopher, who ves under the earth, put Ins black ropes 


? Told in 1910 by a very dignified man, C. G. 2, of about sixty years. He is a leader of 
the Naiyenezgani songs used for adolescent girls. 
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under the earth. Here his black rope lies under it; here his blue rope; here 
his vellow rope; and here his white rope. 

Over here (east) they made a black whirlwind stand with black metal 
inside of it. Here (south) a blue whirhwind and blue metal were placed; 
here (west) a vellow whirlwind and yellow metal; and here (north) a white 
whirlwind and white metal. With these standing on all sides, the earth 
‘ame to its proper place and was stable. 

“Now that this is as it should be, what shall we do next?” said one of 
them. “’To what purpose have we had such a hard time making this earth 
lie properly which otherwise would have been unstable?” Phen he began 
to pat it with his hand. “Let a black cloud move about sprinkling,” he 
sald. 

“There will be life from this; the world will be alive from the dampness,” 
he said. “They did well by us, what shall we do? Now thank you,” 
they said. 

The people had nothing. The one who was in charge (the Sun); that 
one only was walking around. “Tt will turn out well with him walking 
about,” they said. They looked well at the one they meant. “Phat one 
is the Sun,” they said. ‘We did it in the presence of that one walking 
about.” 

Then Ests*unnadh said she would do something unseemly. Thinking 
she would do it where the Sun first shone in the morning, she seated herself 
there. She was doing this only that people might live. There were ne 
people and she thought there should be many and she did it for that reason. 

She became pregnant. She and the one walking around were the only 
ones Who understood about generation, She gave birth to a child there 
where she sat. She went baek to the child early each morning for four 
mornings and on the fourth, the ehild walked baek with her. He was 
entirely dressed as he walked baek with her. 

“Tt is not good that there should be only this one,” she said. “Tt will 
be well for me to do an nnproper thing again.” She sat repeatedly where 
the water was dripping and became pregnant again. She gave birth a 
second time toa ehild. “Twill do as 1 did before,” she said. She went to 
her eluld early each morning for four mornings. The fourth morning after 
he was born, the child returned with her. He was dressed in’ buekskin, 
shoes and all. 

She had given birth to two ehildren. The latter one she named Toha- 
te'istemni and the first one Bilnajnollije.! Thev were the children of this one 
(the Sun). 


1 The lightning strikes with him, evidently a poetic name. 
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A blaek water vessel by the door of the sim’s house was fleeked with 
sunshine. THe caused dark lightuing to dart under it from four directions. 
He caused it to thunder out of it in four directions. Tle cansed it to thunder 
in four dircetions. Le caused male rain to fall in four dircetions. He 
caused fruits to stand on the earth in lines pointing in four directions. 
“"Phanks,” they said, “he has treated us well.” 

A vellow water vessel by Ests’unnadlehi’s door was flecked with light. 
She caused yellow lightning to pass under it from four directions. She 
caused it to thunder front it toward four directions. She caused female 
rain to fall four times in four directions. She caused fruits to stand in 
lines converging from four directions. “Thanks, she has treated us well,” 
they said.“ Beeanse of her, things are well with us.” “She caused the 
wind to agitate the grass from four directions for us,” they said.“ With 
no trouble for us it comes to its place. The earth will remain well for us,” 
they said. “Tt is still the same way for us that it was long ago. We are 
thankful yet.” 
“Mother, where does our father live 
for he lives in a dangerous place,” Ests’unnadlehi replied. “Do not say 


49) 


the bovs asked. “Do not ask, 


he lives in a dangerous place but show us where it is, for we are going there,” 
they replied. “If you go you must travel only by night. During the day 
one must sit still,” she told them. She said this, for she meant for them to 
make the journey without being seen by the Sun. 

They wondered why she told them to go only at night and resolved to 
travel by day. They came near where the ground was black with mosqui- 
toes that had teeth of beediévi, and there was no way to pass through them. 
They caused a rain, yellow with sunshine, to fall on them and wet their 
wings so that they stuek to the trees. By this means, they passed beyond 
them. “This is why she said it is dangerous,” they said to each other. 
They came where the earth was crossed with a stripe of cactus which had 
spines of beediteit. A black whirlwind with a core of beeditei! passed, 
twisting through the cactus; the boys got by it. ‘This was surely the 
bad place of which our mother told us,” they said. As they were going 
on toward their father’s house, they came to sand which, if one stepped on 
it, rolled back with him. There was no way to get through it. A big 
black measuring worm having his back striped with a rainbow, bent him- 
scl over the sand for them and they crossed over. They were now approach- 
ing their destination when they found the house surrounded by thirty-two 
lakes which could not he avoided. 

A turquoise bird sat in the car of one of them and dirceted them on 
their way. The Sun’s wife saw the two men pass through, avoiding the four 
bodies of water that surrounded the house. She concealed them under 


* 
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the bed which stood in the house. When the Sun returned, he saw the 
tracks of two men and asked where they had gone. The Sun’s wife replied 
that they were not there. “You are always saying you have made no 
visits and yet your two sons come here,” she said. The Sun directed that 
they should come to him. They sat facing him. He had tobacco hanging 
in sacks in four places. It was black tobacco which grew on stalks of 
beeditvit. He had a turquoise pipe with thirty-two! holes for the tobacco 
to burn in. With this tobaeco, he killed those who were not really his 
children. They heard him draw on the pipe once and then he tapped it 
on something and the ashes roiled out. “Fix me a smoke, that is why 
I came,” one of the boys said. 

They two went to the sack which was hanging on this side. It was filled 
with large blue tobaceo which grew on stalks of becdof’7je. He filled a pipe 
with thirty-two bowls and lighted it again. Having drawn on the pipe, he 
passed it to them. He heard them draw on the pipe onee and then the 
ashes fell out. 

“Prepare a smoke for me, for I came for that purpose,” one of the boys 
said again. When the other kinds, vellow, and white had been tried from 
the remaining world-quarters, one of the boys produced some tobacco and a 
pipe made of clay with a hole through it. “This is my pipe and my 
tobaeeo,” the boy announced. “ Why did you not tell me before that vou 
had tobaceo?” the Sun said. He had chairs plaeed and took a seat be- 
tween the two boys. The three looked just alike. “Come, Djingona’ai,? 
move yourself,” the Sun’s wife said, so that she might distinguish him from 
the others. “They are surely my children,” the Sun declared. ‘“ What 
do you desire?” he asked them. The boys said they had come to hear 
him ask that. The Sun urged them to ask for what they wished without 
delay as he had many things. 

The Sun had domestieated animals in four corrals on four sides of his 
house. He had four kinds whieh were bad. They were bear, coyote, panther, 
and wolf, of whieh one is afraid. He led a bear from the eastern eorral, 
remarking that this was probably the sort they meant, that it was his pet. 
The boys refused it, saying they had come for his horse. In turn he led 
animals from corrals at the south and west which were refused each time 
on the advice of the monitor that sat in the car of one of the boys. The 
Sun pretended he had no other horse, that he was poor. ‘The monitor 
urged them to persist in their request, saying that the Sun could not refuse. 
He finally led to them one of the horses which was walking around uncon- 


1 It was explained that four was the real number, thirty-two being presumably a cere- 
mounial or poctie exaggeration. 
2 “Goes by day,’’ the Sun. 


1919.] Goddard, White Mountain apache Myths and Tales. 123 


fined. He was just skin and bones. The rope also was poor. “ Did you 
ask for this one?” the Sun said. “That is the one,” they replied. The 
Sun told them the horse could not travel far, but the boys said that was the 
animal they wanted. 

He gave them the horse with the admonition that they must not let 
Ksts’unnadlehi see it or she would send them away with it, it looked so 
bad. The boys assured him it would be all right. He replied that she 
would be surprised at least. He requested them to tell Ests’unnadlehi 
that he, the Sun, always told the truth. He charged the two boys that 
they should not lic to each other. “This is a good day for you both,” he 
told them. “Thank you, Ests’unnadlehi, my mother, thanks.” “Thank 
you, Djingona’ai, my father. It is true that it is fortunate for us. It 
was for that reason you raised us,” they said! 


THE ADOLESCENCE CEREMONY.” 


The Sun was the one who arranged the ceremony for unclean women. 
She (Ests’unnadlehi) sat thus on her knees and the red light from the sun 
shone into her. She was living alone. \ 

When she becomes a woman they straighten her. The people stand 
in a line and sing while the drum is beaten. They dance four nights. 
They paint her with white clay that she may live a Jong time, and that her 
hair may get white on one side of her head. They put up a cane with a 
curved top for her around whieh she is to run. At one side a basket stands 
in whieh there ts tobacco and on the other side a basket contaiming corn. 

When she has run around the eane in its first position, it is put up agam 
farther away, where she runs around it again and returns to the line of 
singers. Again, the eane and basket of corn are moved out and the girl 
runs around them. When she returns to the singers she dances, having a 
downy feather ticd at the crown of her head. The cane is put up agai and 
the basket of corn moved once more. The girl runs around them returning 
to the singers. This cane is said to be the sun’s eane and the chiet’s eane. 

The corn is poured from the basket over the crown of the girl’s head. 
The people all try to get a handful of the corn, After that, she throws 
the blankets in every direction and the people pick them up, saying, “May 
her blankets be many.” They plant the corn and all say they raise large 


CrTODs in consequenee. 


1 This fragment of the culture-hero story having been told, the narrator refused to 
proceed, perhaps because he knew it had already been several times recorded. 
2 ‘Told by Frank Crockett’s father in part, and extended by Frank who was interpreting. 
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They prepare Gans and dance four nights. They do a allow anyone 
to sleep during the dancing. 

The girl, Ests’umnadlehi, has a skirt and a shirt of dressed skin. The 
shirt is spoken of as fringed shirt and the skirt, a fringed skirt. 

When the Gans dance, the girl dances behind them. She does not 
sleep during the four nights. 

On the morning after the fourth night all the people gather around to 
insure good luck in the future. The sun’s songs, the chief’s songs, are 
sung and with them they dance. After the four nights they paint the 
girl white with gvpsum mixed with water which is in a shallow basket. 
The girl stands here and a woman whose husband is rich in horses and 
other property stirs the gypsum and water with a hairbrush. She apples 
this white mixture to the girl’s head, and brushes her downward until 
she is whitened all over. The girl then sprinkles the men, women, and 
children who stand around in a large cirele. This is done that they may 
be fortunate in the future. If some of the white mixture falls on the hair, 
that person will have gray hair at that spot. 


THe MiGRATION OF THE Gans.!} 


They say they moved about from place to plaee under the cliffs. “We 
will move to a place where we will not die,” they said. They went to a 
place halfway between the earth and sky, and lighted on a mirage. They 
were dying there too. They came back to this world. Wind and. rain 
ceased. 

Moekmg bird said he wanted to be chief. Gopher said he wanted to be 
chief. When someone remarked that the chief’s eves were small, Gopher 
Was angry and went under the ground, taking with him the wind and rain. 

Hunnning bird started over the earth, hunting in vain for the wind and 
rain. He came where Gopher had gone underground and went in there 
and came where the Gans were living. They had much corn and ripe crops. 
It rained there all the time. Humming bird came back and reported that 
he had been where there were many ripe crops and where rain fell all the 
time. He also said those who live there do not die. The Gans started 
to move down there and on their way came to a place called “Two- 
mountains-go-around-each-other-in-opposite-directions.” Rocks, white 
and all colors, lie there, one above the other. The Indians’ went there 
and came where the Gans were living. a 


‘ Told by the father of Frank Crockett, February, 1910. 
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A sniudl mountain stood at the east and on it Black Gan stood every 
dawn and talked as a chief. When he had spoken as chicf four mornings, 
they asked why Black Gan was talking that way. All the Gans came to- 
gether and he talked to them. “May one of your children remain here? ” 
he asked. All the Gans said, “No. Our children are all going with us.” 
Then Black Gan decided that one of his should stay. Tle left the young- 
est little girl, putting a turquoise water jar by her pillow. He covered 
this with earth. They started away where people do not dic. His little 
girl returned to the place where her water jar had been put. While she 
was gone for it the others moved away and left her. 

Some Indians found the baby, who was running about erying, and took 
her to raise. When she was grown, she married, and gave birth to a boy. 
Then Black Gan had a son-in-law and many people came to see him because 
he was Black Gan’s son-in-law. They crowded into the house and kept 
saying, “Move over a little, Donaildihi.” He, Eats-a-long-time-without- 
being-satisfied, moved over; and they kept coming in until the house was 
stretched over to one side. 

Black Gan’s son-in-law lay down with one leg over the other, and called 
for the baby. When its grandmother brought it, he tossed it up and down 
on his chest and sang to it. When he was done playing with it, he ealled 
to them to take It again. 

After a time another boy was born. When they were both grown they 
were hunting birds and eame where the Gans were living. When they 
returned, food was offered them in vain. They had eaten where the Gans 
lived while away, and would not eat on their return. 

A man fell sick. His eves and mouth were crooked, as were also his 
arms and legs. The people were asking what they should do about it. 
The man told the mother of the boys to prepare a deerskin which had no 
holes in it with a piece of turquoise fastened at the forehead. To the 
turquoise he asked that downy feathers be tied. She directed that bacine 
with downy feathers be tied between the eyes. In addition tseltcee and 
yoigai cach with downy feathers were to be tied to the skin. She asked 
that the skin prepared thus be placed on the top of the fect of the 
children (Gan’s grandchildren). 

When they put it on the foot of one of these boys, he kicked it to the other 
boy, who kicked it back. When this had been done four times one of them 
directed that wood be brought in, and they consented to give a dance tor 
the sick man. They directed that all the people should come together and 
that the sick man should be brought to the dancing place. Preparations 
were also made there for the fire. “All of you come here where we are 
going to sing,” they announced. 
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When they had come together they began to sing, the two grandsons of 
Black Gan acting as leaders. When they started to dance one of them 
stood up and made a speech. He told them they must not go away during 
the dance or something bad would happen to them. 

When they had sung four songs, the sound of a bull roarer was heard 
underground to the east, south, west, and north. The Gans ran there and 
formed in line around him (the sick man). The Gans came to the dance 
ground, and Black Gan shook himself by the side of the sick man. He took 
the sick man up and threw him over there. Then Brown Gan shook 
his body by the sick man and swayed from side to side. Then the 
Gan who has one side of his face covered, shook himself by the sick man 
and threw him over there. Next Red Gan swayed himself and took up 
the sick man and threw him over there. | 

The Black Gan then went to the sick man and made his eyes good 
again. Brown Gan went to him and fixed his arms. The Gan whose 
face is half covered fixed his back. On this side (north) Red Gan restored 
his legs. The man was well again, and danced among the others. They 
danced four nights and the morning after, the Gans and men stood with 
their little fingers interlocked; first a man and then a Gan; a man and 
then a Gan; aman and then a Gan. Thus they formed a circle, standing 
in a line alternating, with their little fingers interlocked. They danced 
until it grew light and then the dance began to move away toward the 
sunrise. Old men and old women were lying down nearby. The dancing 
people kept moving away toward the east. The old women and old men 
ran after them. They were dancing on the ground and then began to move 
up higher and higher in the air. The Indians ran after them but the In- 
dians who were dancing went up with the dance. They could hear the 
sound of the dancing up there and the songs. They moved away to the 
Sun. He sent them where they do not die. They are still living there, 
I suppose. They are the people who do not die. 


RELEASING THE DEER.! 


Ganisk’ide? was the only one who owned deer. He was the only one who 
brought then: home and who ate their flesh. He gave none of the meat to 
the people who lived near him. 

Ravens, who were then people, proposed that they make a puppy and 


1 Told by the father of Frank Crockett. 

This is a very widely distributed tale. The owner of the animals is usually Raven or 
Crow. See this series, vol. 8, 212-4; Russel, 259; Wissler and Duvall, 50-53; Iroeber, 
65; this series, vol. 10, 250-251. 

2 Ganisk'ide is a deity known to the Navajo, Matthews, 37, 244. 
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desert it. They did this; they moved away and left a puppy lying there. 
When the children of Ganisk’ide went where the people had moved away, 
they found the puppy. They took it up and carried it home. 

Ganisk’ide told the children to throw the puppy away, but when they 
objected, he told them to try the dog’s eves by holding fire in front of them. 
When they brought the fire near the dog’s eves it cried, “gai gai gai.” “It 
is a real dog,” Ganisk’ide said. ‘ You may take him behind the stone door 
where the deer are enclosed and let him eat the entrails.” 

When the children had taken the dog behind this door he became a 
man again. He moved the stone to one side and the deer that were inside 
ran out. Ganisk’ide called to his wife from the doorway to touch the 
nostrils of the deer with her odorous secretions. She touched each of the 
deer on the nose as they ran by her and they received the sense of smell. 
They ran away from her. 

“You said it was a dog,” he said to his children with whom he was 
anery, “but he turned them out for us.” The deer scattered all over the 
earth. 


DeER Woman.! 


After he married, they went on a hunting trip. When they had estab- 
lished camp where they were to get the deer meat, the man went out to 
hunt, but the woman stayed at the eamp. As the husband left, he said, 
if anyone came from the north, that would be himself, but if someone came 
from the east it would be someone else. 

Then Ganljine came there carrying a deer mask in his hand which he 
put on the brush of which the camp was made, and sat down by the fire. 
The deer mask was eating as if it were alive and it made a noise like a deer. 
Ganljine told the woman to put on the thing which was lying there. She 
replied that a deer mask was something to be afraid of. “Put it on and 
let me look at it,” he insisted.‘ Will it be all right?” she asked him. He 
told her to put it on anyway, and stand at one side so he could look at it. 
She put it on and stood at the place designated in the posture of a deer. 

He threw a turquoise ring on her, and she became like a deer as far as her 
neck. Then he threw a ring of bacine on her and an additional portion of 
her body changed to a deer. Next he threw a ring of teeffcee, and last, one 
of yolgai. She was then completely like a deer and walked away, wiggling 


her tail. 


1 Told by Frank Crockett’s father fotlowing the preceding story so closely as to make 
its separation a matter of doubt. A fuller version was obtained trom a San Carlos, p 49, 
above. : 
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Toward the east there are mountains called Hijgo. There are four 
mountains standing in a line, one back of the other. She who used to bea 
woman and Ganljine went there together. They were mating as they 
went along, as could be told from the tracks. Deer tracks were in one 
place and nearby, other deer tracks, but on one side a man’s tracks. They 
went toward the east. 

When the husband came back he saw by the tracks that a man had 
visited the camp and had gone away with his wife. He went back to the 
settlement and told them that the woman with whom he had gone to hunt 
had gone off, leaving human tracks on one side and on the other side like a 
deer. 

The people went in a company to the place where the man had camped 
and commenced following the tracks that were human on one side and deer- 
like on the other. While being trailed they ran from those who were fol- 
lowing them, who ran after them, chasing them around until the one who 
had been a woman was worn out. They overtook her and threw on her a 
ring of turquoise, followed by one of bacine and then one of {cettcee, and 
finally one of yotga?. As these rings fell on her she became progressively 
human in shape. When she had become a human being again, they took 
her back to the settlement. When it was time for deer to run again, she 
became a deer once more, and then became a person again. 

When thunder was heard, they made a camp and went to hunt little 
fawns which they were bringmg into the camp. This woman who had 
turned into a deer had little fawns whieh she had borne for a deer. She 
went around among the houses where the fawns were being brought in and 
found her own lying there dead. An Indian had killed them both and had 
brought them m. When she learned a man had brought in pretty fawns, 
with yellow around their eyes, she ran there and commenced to ery. 

She spoke, saying that the deer they should see along the trail where 
she went with her children would be herself and that they should pray to 
her. 


THE GAMBLER WHO SECURED THE WATER-CEREMONY.! 


A boy started playing vajone and lost his arrows, his moccasins, his 
breecheloth, his shirt, his headband, his hair, his eyebrows, and his eye- 
lashes. When he returned home so divested, his mother told him to go 
away somewhere that she might not see him again. 


' Told by Frank Crockett’s father who practised the ceremony. It is for the recovery 
of those who have been made il] by the floods due to thunderstorms. 
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He started away, utterly naked as he was, and traveled until he came to 
the edge of the ocean. He jumped into the water but was thrown back. 
He did this three times with the sane result and then jumped in under the 
water. When he looked back through the water it was white. He began 
to eat all kinds of “worms” as he went along. He ate, also, some of the 
green growth floating on the water. They eame with him to the house 
made of water. ‘Phe fly that sat inside his ear gave him information 
and adviee. All the water people and the fog people went with him; 
Water-old-nan was among them and Water-youth with a downy feather 
on the crown of his head. He was sent down that way with a message 
Fhey sent him where the black blanket of water is spread down. 

“Over there he is running along,” someone said. “ Now to vou they 
are starting, Water-youths, to you they are starting. Yonder we are 
coming, Water-youths are coming,” he said. ‘They are coming right 
up the streain. 

“Fog-vouths are coming, right in front of the fog they are coming. 

“Where the water stands straight up, next to him, the water people 
are coming to us. With water-downy-feathers as their feathers they are 
coming to us; holding the lightning in their hands they are coming to us. 

“Where the fog stands straight up, standing next to me, they come to 
us,” he said. “ Fog-youths come tous,” he said. “ At the end of the water, 
they come to us. Having downy feathers of fog they come to us; holding 
the hghtning in their hands they come to us.”’ 3 

The one who beeame water came by the house made of fog and water. 
“Where is the place called ‘House-of-water’?” he asked. ‘This place is 
called ‘House-of-water’”’ the water people rephed. His monitor, fly, 
told him they were not telling him the truth. He came to the house made 
of water. ‘‘ Where is the plaee called ‘ House-of-water’?” he asked. It 
was Water Chief to whom he came. “Ft is called ‘Water-house’ right 
here,” he replied. His fly told him that was correct; that ‘Water-house’ 
was there. 

Two vessels filled with water which was boiling, were by the fire. 
“Drink all there is in one of the vessels,’”’ he was told by Water Chief. He 
drank the contents of one vessel and then vomited. He was saying, “wa, 
wa,” as he vomited. He threw up all of the underwater “worms.” 

They bathed him with the contents of the other vessel. They com- 
menced to dance and danced for twelve nights without sleeping. When 


1 A gambler made desperate by his losses is the hero of a Navajo (Matthews, 160) and & 
Jicarilla story (This series, vol. 8, 214). 

2 A messenger wears a downy feather tied at the crown of his head and is protected by 
it on his journey. It serves as 2 safe conduct. 

3 These four paragraphs appear to contain the words of songs. 
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they had danced twelve nights without his falling asleep they told bim he 
might go home. 

Then Naiyenezgani danced there among them. His hat was white on 
top. He held his hand outspread over him as he stood by him. Water- 
old-man, too, danced among them. Water-house was on this side. 

“Water-youths all eame here where they were dancing. With their 
downy feathers of water they came there. They came to the dance ground 
holding lightning in their hands. 

“From ‘ House-muade-of-fog,’ Fog-girls came where they danced having 
their downy feathers of fog. They held lightning in their hands. 

“Water-youths were behind them, pretty, they were behind them; 
having-their downy feathers of water, they were behind them. Holding 
lightning in their hands, they were all behind them. 

“The Fog-girls came from the house made of fog. Having downy 
feathers of fog, they danced with fog. All holding lightning in their hands, 
the dance being made of fog they started to danee with him. 

“Thev danced with the boy who became water.” 

Naiyenezgant danced among them. When they were looking some- 
where else Naiyenezgani beeame a baby again, and was tied in a basket 
cradle. The attention of the people was attraeted elsewhere and when 
they saw Naivenezgant again he was standing among the Water-maidens to 
whom he did various things. 

Tobate’isteini, too, was tied as a baby, then the two men did various 
things to them. The twelve nights had passed without anyone sleeping. 
He stood between the Water-maidens. The men from a distance made a 
eirele and danced. The Water-people danced with him. The Fog-people 
daneed with him. 

The Sun was present there. From so great a height! he looked down 
on them. They danced in his presenee. They danced, too, in the presence 
of the Moon. When twelve nights had passed and it was the twelfth 
morning he went tosleep. Far off, a Water-maiden stood. He, who became 
water, stood here and there stood a Fog-maiden. When twelve nights had 
passed he fell asleep. He loved this one. They shouted to him saying, 
“You are falling asleep.” The one standing behind him stepped by his 
foot and he fell against him. 

BilPolisn was there where they were dancing. 

“We took her away, where the land is beautiful with corn. 

“Wog-maiden; where the land is beautiful with pumpkins. 

“ Bilolisn; where the land is beautiful with large eorn, they two went. 


1 As high as a man’s head. 
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“ Fog-maiden; where the land is beautiful with large pumpkins, they two 

Pat 

“ Bilolisn; where the land is beautiful with large corn, they two sat down. 

“Fog-maiden; where the land is beautiful with large pumpkins, they two 

sat (UO 

“ Bilolisn; where the land is beautiful with large corn, they two lay 
LN n. 

“Fog-maiden; where the land is beautiful with pumpkins, they two lay 
down. 

At the east where the black water lies, stands the large corn, with stay- 
ing roots, its large stalk, its red silk, its long leaves, its tassel dark and 
spreading, on which there is dew. 

“At the sunset where the yellow water lies, stands the large pumpkin 
with its tendrils, its long stem, its wide leaves, its vellow top on which there 
is pollen.” ! 

This all happened where the man turned to water. He came back here 
where people were living. His mother had her hair cut off and was weeping 
for him. He came back at the end of a year. His younger brother was 
polis outdoors and saw him. When he saw him coming back he said, 

“Mother, over there my brother is returming.” “Evil one,? why do vou 
say that?” she replied. “I am telling the truth, my brother is coming. 
Come here and look,” the boy said. She came out and found it was true. 
She called him her son, and told him she had been having a hard time and 


QM” 


had cried on his account. 

He went and hunted deer in company with his brother. He asked his 
brother to hunt in a certain direction and cirele around to him again. 
There were thunder showers. The young man was sitting by himself. 
In one direetion it was raining, it was black with the falling rain. 

“T wish I might drink water agam on top where black rain stands up. 
I wish I might drink water again on top where the water stands up.” [fis 
brother returned and surprised him while he was still singing. 

They went back again to the house and the boy told them that his 
brother had been singing. He was tok there were no songs and that he 
was not speaking the truth. He reaffirmed his statement. He asked that 
a sweathouse be built. When it was ready the boys went in and were 
singing inside. The voung man who had been turned into water started 
to sing the water songs. Inside he wove lightning together again. There 
had been no water songs and now they existed. Thus, there came to be 


medicinemen for water. 


1} Clearly a song. ; 
2 Because one supposedly dead was being mentioned to a near relative. 
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Tue MAN WHO VISITED THE SKY WITH THE [EAGLEs.! 


Long ago, there was a man who had a wife and two children, both boys. 
He went with Coyote on a hunting trip and camped near where they ex- 
pected to secure game. He went out to hunt in the morning; and Coyote 
also went by himself and, as he was walking along, he came where there 
was an eagle’s nest on a point of rock jutting out in the middle of a high 
cliff. There were voung eagles in the nest. 

Coyote returned to the eamp and reported to the hunter that he had 
seen voung eagles ina nest. Saying he wished some good feathers for feath- 
ering arrows, he asked the other man to lower him from the top of the cliff 
to the nest. When they had come to the place, Coyote asked the other 
man to allow himself to be lowered and to throw the feathers down for him. 
Coyote lowered him, asking if he had come to the young eagles. The reply 
was, “Not vet.” <A little later, the same question was repeated and the 
answer this time was, “ Yes.” Coyote then let the rope fall on the man 
saying, “Cousin, she who was vour wife will be mine.” 

The man then sat with the young eagles. He asked what sort of weather 
prevailed when their father returned. They replied that a “male” rain 
fell.2 Soon a “male” rain fell and the father of the young eagles flew back 
in the rain. When he came where the man was sitting with the young 
eagles, he asked who was there. The man replied that Coyote had low- 
ered him and that he was hovering his children for him. The male bird 
told him he might remain there and flew off. 

The man then asked the young birds in what sort of weather their mother 
came back. They said she returned when a “female” rain was falling. 
soon a “female” rain fell and the eagle’s wife returned. She asked the 
man who he was; he told her that Coyote had lowered him down there 
and that he was staying with her children. Now she told him he might 
remaim there and departed. 

The male bird came back aceompanied by a “male” rain. He brought 
with him a water vessel made of turquoise and bade the man drink. He 
drank and the water was not exhausted although the vessel of turquoise 
was very sniall.3 

Aecompanied by a “female” rain the female bird returned and perehed 


1 Told by the lather of Frank Croekett in February, 1910. For the distribution of this 
story see p. 67 above. lt was said to be the myth of a ceremony used to cure one who gets 
fll from eagle feathers when he uses them to put on his arrows. 

2 This method of knowing when the parents are to return is found in another myth, p. 
17 above. 

§ A similar supplying of his wants is in the Navajo account, Matthews, 199. 
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nearby, She put down a horn vessel of boiled corn and invited the man to 
eat it. It was a small vessel, but it was not empty when he had finished 
his meal. 

She flew away again and after four days the eagle people all assembled. 
They gave him an eagle shirt and instructed him to do as they did. He 
put on the shirt and flew a little way with it. He put on one shirt after 
another and flew farther and farther each time, four times. He was a 
man but he beeame an eagle. 

“Where am I going?” he asked. 

“Where the black inirage is located at the center of the sky, I go up. 
In the shadow of his dark wings, I come. 

“Where the blue mirage is located at the center of the sky, I go up. In 
the shadow of his blue wings, I come. 

“Where the yellow mirage is located at the center of the sky, I go up. 
In the shadow of the vellow wings, I come. 

“Where the white mirage is located at the center of the sky, I go up. 
In the shadow of the white wings, I come,” he sang. 

“Between the two who sit on the white sky, I go up. Where the white 
weeds tower up, white on the sky at its center, I go up,” he sang. 

“Where the dark houses of the eagles project, I come,” he sang. 

“Where the blue houses of eagles project, I go up. 

“Where the red houses of the eagles project, I go up. 

“Where the white houses of the eagles projeet, I go up,” he sang. 


He lay down where there were no habitations. They asked him im 
vain to come inside the building, for soon the person with a skull that kills 
would come. 

Saying he would remain there, he refused, and lay down. In the night, 
he heard the one with a skull that kills coming. He took up a stone and 
hit him with it as he walked by and killed him. He also killed the bees 
that had caused the eagles to die out by stinging them. He took the bees 
from their nests and killed them all. He killed, too, the wasps that hved 
in rocks, and all the vellow jackets. The tumble weeds, also, were killing 
the eagles by rolling on them. He beat these weeds with a stick and 
destroyed them. 

He inquired of an old eagle woman where others were living. She told 
him of wood-rats which have many houses and bring back much material 
when they go abroad. He went where cactus was standing and when 
night came, lay down to sleep. He heard the sound of people shouting 
toward the east. They were saying, “Down here.” They were chasing 
an insect ealled agetdlic. He killed it. 
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The stars were people and were coming to get arrows. Those who were 
running after agetdlic jumped over his body one by one as they reached it. 
The last one who was running succeeded in jumping over the body but fell 
back on it. 

They removed the skin, cut up meat, tied it up, and put it on the man’s 
back for him to carry. They warned him against looking back. He 
started away with it and carried it until he came to the top of a hill. 
Wondering why he had been told not to look back, he did so and fell over 
backward. He went to the camp of the eagles and told them his load was 
on the hill. They went to get the load and brought it to the camp. There 
was a big pile of the meat which they brought back. “This was what he 
ineant,” they said. It was sunset by the time they brought the meat back. 

“The man is a good helper,” they said. “He has killed for us all those 
who used to kill us.” The man then said he was going home, and the eagle 
people told him he might do so. They told him, though, that if he was 
afraid four times to fly down, that he could not go down. He was afraid 
the fourth time and came back saying that he would start home again on 
the fourth day. 

They went with him to the place where the trail came up. He was 
afraid three times, but when it was to be the fourth time he flew down. 

“Where the white mirage is located in the center of the sky he rested; 
where the yellow house stands, resting in its shadow he sat down. 

“The blue house, standing at the center of the sky; resting in the shade 
he sat down again. 

“The black house, standing at the center of the sky; resting in its shade 
he sat down again.” 

From there he flew down and lit on the earth. He alighted on a tree 
near which sat the Coyote who had lowered him. He was saying he would 
shoot the eagle there and get feathers to fix his arrows. When Coyote 
tried to steal up close under him the eagle flew away to his house and became 
amanagain. Those, who used to be his children had been renamed, “ They 
grew up by eating the neck.” Coyote had punched their eyes out. “ He 
did it with an awl,” they told their father. 

When he came back from hunting, his two children had been all right. 
He heard him bring his load as he came back. He was saying, “ Raised- 
with-neck-meat, come and meet me.”’ “Do not go there,’ he told his sons. 
Coyote kept shouting as he came. He brought the load there and threw it 
down. He called out. “Good, Cousin. You have come back? I took 
good care of vour ehildren.”’ 

The man who had been with the cagles then told his wife to put four 
stones on the fire. She put them on the fire to heat. She put one here and 
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one here. “Put two of the stones in your mouth and put your feet on these 

two,” he told Coyote. Coyote did as he was told to, but ran only a little 

way before his tail fell out. His wife had an ill odor from being with Coyote. 

He beat among Covyote’s children with a stick. 

He did not like living on the earth. He placed eagle plumes in a row 
whieh multiplied fourfold. With the aid of these the man beeame an eagle. 
The people living here came to have medicinemen with power from eagles. 
He was a man but beeame an eagle and is now in the sky above. 


HE WHO BECAME A SNAKE.! 


A man (Naiyenezgani) was living alone. He brought wood there and 
built a fire. Ife danced on rawhide against white men and then went to 
war. He came where the white people were and killed «a white woman. 
He raised up her skirt with a stick and Gila monster was there. “Let 
that be your name,” he said and Gila Monster was ealled fenellat. The two 
of them started back and came to a mountain ealled Biteill’che. From 
there they went back and eame to a place called Tsitena’a. A porcupine 
was there and one of the men said, “My cousin, a porcupine hes here.” 
They killed it and buried it in the ashes of the fire. At midnight he un- 
covered it, but Naivenezgani did not eat of it, only his partner. “My 
cousin, it tastes like red peppers, taste it,” he said. They lay down again 
and went to sleep. The next morning there were traces where the one who 
had eaten had erawled into the water as a snake. Naiyenezgani went back 
from there and in the vellow light of evening came back to Tatakawa,’ saying, 
“Since carly this morning I came from Tsitena’a.” When all the people 
had come together they asked, “ What place is called that?” “ Big-hawk- 
old-man says he has been all over earth and seen everything.? Send for 
him,” they said. When he was summoned, he came walking with his cane 
and sat down. “You are accustomed to say you have seen every place 
on earth. A man says he has come from Tsitena’a since early this morn- 
ing,” they told him. “Well, it is not near. I flew from there in ten days 
and when I eame here the yellow light of sunset was over the earth.” 

Naiyenezgani then said, “He stayed with me last night and he ate 
something. It seems he turned into a snake and crawled in the river.” 

All the Eagle people, Black Whirlwind, the Sun, the Moon, and the Gan 


1 Told by the father of Frank Crockett in February, 1910. This is the myth upon which 
the ceremony for curing one bitten by a snake rests. For the San Carlos version see p. 64 
above. ; 

? A valley on Cedar Creek in the White Mountain country. 

3 This knowledge of geography by a bird-old-man is found in a San Carlos story, p. 21. 


136 Anthropological Papers Ameriean Muscum of Natural History. (Vol. XXIV, 


* 
a 


people all started toward Tsitena’a. When they came there, in the presence 
of the Sun and Moon, Black Gan rolled a turquoise hoop into the water. 
The water of the river rose up so mueh. Then Ganlbaiye rolled a hoop of 
bacine into the water. Next Gan with his face half covered rolled a hoop 
of tsefcee in the water and the river was lifted up so much (about a yard). 
Finally, Ganltci’ rolled a hoop of yotga? and the water was Ingh enough 
above the river bed that a man could walk under it.! 

They all entered the bed of the river and followed the man who had 
turned into a snake. They finally overtook him. There was a snake on 
the other side which they conehided was the one who had been a man. 
A turquoise hoop was rolled toward him and it jumped over his neek. From 
the neek up he took on the appearance of aman. A hoop of bacine was next 
rolled and it fell to the waist. Next a loop of tceffcee was rolled whieh 
jumped on the man and fell to the hips, above which he took the form of a 
man. Finally a hoop of yofgat was rolled, and his entire body became 
human. Then thev ‘took him by the hand and led him back. They danced 
for him twelve mghts and he was restored as a man. During the twelve 
nights, no one was allowed to sleep, but someone did fall asleep. The one 
who had turned into a snake began to sing, “[ am going up. I am going 
up where the sky comes together,” he said as he sang. He was no longer 
seen where he had been standing. The man had a sister who began to sing. 
She was 


“Truly, Lam going where it is ealled, mesquites-come-together.”’ 


no longer where she had been standing. 

She is the one who erawls around here in the summertime. The female 
lives below; the male lives above.” 

It was here the Indians seeured the supernatural power. Naivenezgani 
alone had the najonc poles. He alone played with them. There were two 
of the poles. 

My vucea fruits lie this way. 


THE HUNTER WHO SECURED THE BEAR CEREMONY.? 


A man was out hunting when there was snow on the ground. As he 
walked along a hillside he shpped and fell off. Below was a bear’s den and 
he fell right into it. When the female bear discovered him she jumped 
around and said, “Wau, wau, wau, wau.” “Please do not act like that, 


2 The deities and materials have definite associations with the world-quarters. There 
are certain variations in this association 

2 This refers (o rattlesnakes under the mesquite bushes where they are said to be fre- 
quently encountered. ‘Fhe male above is probably the lightning which from this narrative 
appears connected with the porcupine. 

3 Told by the father of Frank Croekett in February, 1910. 


191] Goddard, White Mountain Apache Myths and Tales. Tar 


grandmother,” he said. “It seems T fell in here.” He remained there 
four days without anything to eat. “Are you not hungry?” the bear 
asked. “Tam hungry,” he replicd, “but what is there I can eat?” She 
shook herself and cactus fruit rained down from her. After a second period 
of fasting, the same question was asked and the same reply given. When 
the bear shook herself, juniper berries fell. The third time it was white 
oak acorns, and the fourth time, manzanita berries. 

After that she said there were two persons living across the valley and 
that they would go there to visit. She also said the visit would he danger- 
ous, for she had m mind bears and a bear’s eamp. The bear told the man 
to remain between her hind legs during the period of danger. 

When they entered the bear’s house and the hosts became aware of the 
man’s presence, they beeame aroused and growled, ‘Wau, wau, wau.” 
The man remained between the hind legs of his companion who reached 
around with her front legs and defended him. “He has been with me a 
long time and he is our friend,” she said to the others. 

Next they all went to a eamp where there were three bears and there 
again the same things happened and the same expressions were used. 
rom there they went with him to a eamp where there were four bears. He 
was protected at that camp as on the former occasions and was introduced 
as a friend. 

Aceompanied by the bears, he went back to the camp at whieh he had 
first arrived. He had been gone a year. He came back to his own people. 
From this man there came to be bear songs and medicinemen with bear 
power. 


THe CAs NInAL Own. 


Owl was a person. He lived by eating people, carrying off the small 
children in a large burden basket. He had a wife to whom he brought 
them, saying to her, “ Boil them.” When they were cooked he ate them. 

There were some people who were living in a large house made of white 
eactus. Owl poked a pole in after them. The people inside held on to the 
pole. Owl pulled on it and the people held to it. They let go suddenly and 
Owl fell over backwards. He took two children on his back and carried 
them away toward the camp. He put the basket down with the children 
in it and went some distance away to urinate. While he was gone, the 
children put a large stone in the basket and defiled it. Owl started away 
again with his load, but when he passed under the limb of a tree the children 
caught hold of it. They turned into downy feathers and were blown away 
by the wind. “Boys, downy feathers are being blown about over there,” 


1 Told by the father of Frank Crockett, February, 1910. 
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he said. They had been persons, but now they were downy feathers. Owl 
brought his load to the house for his wife. She took a knife and tried to 
cut across the stone with it. “Ft is a stone,” she satd. He took it to his 
son-in-law. “It is a stone with manure on it,” he said. “That is its gall,” 
he replied. Owl went baek to his wife. (The story was interrupted at 
this point.) 


Tue Doincs or Coyore.! 


Long ago, Coyote was told that the people were dying. He tied together 
a hairbrush, « wooden skin-dresser, and a stone pestle, and threw them in 
the water. “Tf these float let them come back to life,” he said. They 
sank and, therefore, the dead did not come baek.? 

Snow fell. Ft rained down in the form of flour. This same Coyote said, 
“T chewed ice,” and it beeame ice. 

Also the horns of deer were tallow. Coyote again said, “I chew bones.” 

Coyote beeame ill. He had a handsome daughter. When he beeame 
ill, he told his wife to throw him away. He said their daughter was to be 
given to a man with a panther-skin quiver on his baek who would come to 
play najone. This man, he said, would also have a prairie-dog in his hand. 

When Coyote was dead his wife gave the daughter to the man described 
by Coyote and he married her. It was Coyote himself, who married his 
own daughter. He had her hunt his lice. On the back of his head was a 
large wart. He told her that the lice always stay on this side, mdicating 
a portion of his head remote from the wart. While she was looking for 
his hee, her husband fell asleep. Wondering why he always spoke as he did, 
she looked on the baek of his head. There was a wart there. She slipped 
his head off her Jap while he was asleep and going to her mother told her 
that the man was her father; that he had a wart on the back of his head. 
She pieked up a large stone and was about to strike him on the crown of his 
head when he saw her shadow. He jumped, ran out, and trotted off toward 
the east. Whenever he came where there were camps people reviled him 
as the man who had his own daughter for his wife. They heard him saying 
“ci, ci, el.” "They referred to him as the seabby one and hit him. He 
cried “wai” and turned from human form into a coyote. 

Coyote was driving some mules. He smothered five of the mules. 
He wondered what smothered them. “Hurry,” he said, “skin their 
throats. This place will be called Coyote Springs,” he said. 

When eoxotes were people they all drank whiskey and ran about every- 
where shouting. When they became coyotes, they barked. 


1 Told by the father of Frank Croekett. 
2 This ineident is generally known over western North America. Professor Boas has 
discussed its distribution. 


1919.] Goddard, White Mountain Apache Myths and Tales. 139 


BIBLIOGRAPHY. 


FRANCISCAN FatHerRS, THe. An Ethnologic Dictionary of the Navaho Language. 
St. Michaels, Arizona, 1910. 

GopparpD, Puiny Earue. (a) Jicarilla Apaehe Texts (Anthropological Papers, 
American Museum of Natural History, vol. VIII. 
New York, 1911.) 

(b) The Beaver Indians (Anthropologieal Papers, Aimer- 

ican Museum of Natural History, vol. X, part IV. 
New York, 1916.) 

Krogser, A. L. Gros Ventre Myths and Tales (Anthropological Papers, American 
Museum of Natural History, vol. I, part III. 
New York, 1907.) 

Marruews, Wasuincton. Navaho Legends (Memoirs, American Folk-Lore 
Soeiety, vol. V. New York, 1897.) 

RussELL, Frank. Myths of the Jiearilla Apache (Journal of American Folk-Lore, 
vol. XI, 1898.) 

Voru, H. R. The Traditions of the Hopi (Publication 96, Anthropological Series, 
Field Columbian Museum, vol. VIII. Chicago, 
1905.) 

WissLer, CLarK, AND Devaut, D.C. Blackfoot Mythology (Anthropologieal 
Papers, American Museum of Natural History, 
vol. II, part I. New York, 1908.) 


a 


— 


: 
- 


. 
oS 


si 


DOBBS BROS. 
LIBRARY BINDING 


ifr 


wath 


f . 
‘ : 
4 


ST. AUGUSTINE 


